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The Evening Service for Shabbat and Festivals

The cantor or baal tefillah calls the congregation to worship:
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The cantor or baal tefillah repeats the congregational response:
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one of the kings of the House of Judah upon
whose head was placed the crown of kingship.

4:10 How lovely are your embraces, my sister,

my bride. How much better than wine

are your embraces! How much better than

any spice, the smell of your scented oils.
“How beautiful to Me is your love, My sister,
Assembly of Israel, so like a chaste bride. How
good to me is your love, more than that of the
seventy nations, and the good name of your right-
eous ones is more fragrant than all spices.

4:11  Your lips drip honey, O my bride, for honey
and milk are ever beneath your tongue, and
the scent of your garments is like the scent
of Mount Lebanon.

“When the kohanim pray in the court of the Sanc-
tuary, it is as though their lips are dripping liquid
honey. And your tongue, O chaste bride, with your
utterances—your songs and praises are sweet as
milk and honey. And the scent of the garments of
the kohanim is like the scent of frankincense.

4:12 My sister, my bride, is a locked garden,
a locked pool, a sealed spring.

“Your married women are as refined as chaste
brides and they are like the Garden of Eden, which
no man is permitted to enter except the righteous,
whose souls are sent into it by the angels. And
your virgins are concealed and hidden in chambers
and sealed in this way. Indeed, they are no less
protected than the spring of living water which
issued from beneath the tree in Eden was divided
into four river sources—if it had not been sealed
by the great and holy name, it would have come
gushing out and flooded the whole world.

4:13 Your limbs are an orchard of pomegranates,
every one of which is ripe, a garden
of cypress and spikenard.
“Your young men are as full of mitzvot as pomegran-
ates are full of seeds, and they love their wives and
beget children as righteous as themselves. And their
odor is like the pleasant spices of the Garden of
Eden: cypress trees with spikenard plants.
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4:14 (They are a garden of) spikenard and
saffron, of reed and cinnamon, of every kind
of spice tree, of myrrh and aloes and every
one of the most desirable spices.

“Their odor is like spikenard and saffron, fragrant

calamus and cinnamon, with all the woods of

frankincense, pure myrrh, eaglewood, and all
types of spices.

4:15 You are a garden spring, a source of living
waters flowing down Mount Lebanon.

“And the waters of Siloam flow gently with the rest
of the waters that proceed from Lebanon to water
the Land of Israel for the sake of those occupied
with the words of the Torah (who are likened to a
well of living waters), and by the merit of the obla-
tion of water poured on the altar of the Temple
that is built in Jerusalem (which is called Lebanon.)”

4:16 Wake up, O north wind, and come to me!

O southern wind, blow over my garden

and spread its scent! For my lover has

come to his garden and he has enjoyed

its luscious fruit.
On the northern side of the sanctuary was a table
and on it were the twelve loaves of showbread;
on the southern side was the candelabrum to give
light. On the altar, the kohanim offered sacrifices
and on it burnt the incense made of spice. The
Assembly of Israel said, “Let God, my Beloved,
enter the Temple and favorably receive the sacri-
fices of God'’s people.”

5:1 | came to my garden, that is: my sister and
my bride. | harvested my myrrh and reaped
my spice. | ate my honeycomb and my honey,
then drank my wine and my milk. Eat and
drink, you lovers! Be drunk on love!

Then the blessed Holy One said to God’s people,

the House of Israel, “I have come into my Temple

which you built for Me, O My sister, O Assembly
of Israel so like a chaste bride. | have caused My

Shechinah to dwell among you and I have favor-

ably received your incense of spice which you

burnt for My name. I have sent fire from heaven
and it devoured the burnt offerings and the holy
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The Evening Service for Shabbat and Festival

The cantor or baal tefillah calls the congregation to worship:

Blessed be

Y

source of all
blessing.

The congregation responds:

Blessed forever and for all time
be A ,the source of all blessing.

The cantor or baal tefillah repeats the congregational response:
Blessed forever and for all time be A,
the source of all blessing.
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The First Blessing Before the Shema
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sacrifices. The libations of red wine and white
wine, which the kohanim poured out on My altar,
were favorably received. Now come, O kohanim
who love My precepts, and eat what is left of the
offerings and delight yourselves with the bounty
made ready for you.”

Section 3: Exile

5:2 1 was asleep, but my heart was awake when

| heard my lover knocking. | heard him

calling out, “Open up for me, my sister,

my beloved, my dove, my perfect one,

for my head is covered with dew, my curls

are wet with the damp of night.”
After all these things, the people of the House of
Israel sinned, and A delivered them into the
hand of Nebuchadnezzar, king of Babylon, who
led them into exile. In the exile, they resembled a
man who sleeps and cannot be aroused from his
sleep—and the voice of the Holy Spirit enlight-
ened them by means of the prophets and tried to
awaken them from the slumber of their hearts.
The Ruler of All the World spoke, saying, “Return
in repentance! Open your mouth, pray and praise
Me, O My sister, My beloved, Assembly of Israel
so like a dove in terms of the perfection of your
works—for the hair of My head is filled with your
tears like a man whose hair is soaked with the
dew of heaven. Indeed, the locks of My hair are
filled with the teardrops from your eyes, just as
the hair of a man might be filled with drops of rain
that fall in the night.”

5:3 | called back, "'l am already undressed for
the night—do you expect me to get dressed
again? I've washed my feet—do you expect
me to get them dirty again?”

The Assembly of Israel answered before the

prophets: “Look, [ have already removed the

yoke of the commandments from myself and have

worshipped the idols of the nations. How can I

have the nerve to return to God?” The Ruler of

the World replied to them through the prophets,

“The same could be said of Me. Look, I have

already removed My Shechinah from among you.

The Evening Service for Shabbat and Festivals 36



How then can [ return since you have done evil
things? I have cleansed my feet of your filth. How
then can [ let them get dirty among you from your
evil deeds?”

5:4 My lover thrust his hand into the lock and,

when he did, my innards began to tingle

with desire for him.
A, once it was made clear that the people of the
House of Israel were not willing to repent and turn
back from sin, wrought a mighty blow against the
tribe of Reuben and Gad and the half tribe of Man-
asseh on the other side of the Jordan, and deliv-
ered them into the hand of Sennacherib, King of
Assyria, then exiled them to Lahlah and Habor, the
region of the rivers of Gozan, and to the cities of
Media. And he took from their hand the molten
calf which sinful Jeroboam had put in Leshem Dan,
which is called Pamios, in the days of Pekah, son of
Remaliah. The Assembly of Israel said, “When I
heard, my compassion was stirred for them.

5:5 | rose from my bed to open the door for

my beloved. My hands were wet with myrrh,

my fingers soaked with liquid myrrh as

I reached for the latch.
“When the mighty stroke of A came down hard
on me, | regretted my actions and the kohanim
brought sacrifices and burnt the incense made of
spice, but it was not received favorably, because
the Ruler of the World had shut the doors of
repentance in my face.”

5:6 | opened for my lover, but he had already
fled. He was gone! I felt faint at what had
happened. | sought him, but | could not
find him. I called out to him, but he was
not there to answer me.

The Assembly of Israel said further, “I wished to
request instruction from A, but God had
removed the Shechinah from within me. My soul
longed for the sound of God'’s words and [ sought
the presence of God’s divine glory, but I did not
find it. I prayed before God, but God willed that
the heavens cover over with clouds and not let
pass through my prayer.
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The First Blessing Before the Shema

Blessed are You, A, our God, Sovereign of the
Universe, Who causes evening to fall with a word,
Who with wisdom opens up the celestial gates at
the appointed times, Who with sublime astro-
nomical acumen arranges the change of seasons
and the orderly flow of the times of the year, and
Who organizes the stars in their celestial orbits
according to divine will. It is You Who are the
Creator of day and night Who rolls light away
when darkness falls only to roll away the darkness
when it is time again for the world to be bathed
in light, =& Who causes the days to pass and
nighttime to fall, Who makes clear the distinction
between day and night, Whose name is A of
hosts. The living God, fully and permanently
existent, shall ever reign over us.

Blessed are You, A , Who makes the evening
fall.
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The Second Blessing Before the Shema
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5:7 The men of the night watch found me on one
of their patrols through the city, and they
beat me and wounded me. They took my
shawl from me, those brave souls who are
supposed to be guarding the walls of the city.

“The Chaldeans, who guarded the roads, over-

took me and battered me all around the city of

Jerusalem. Part of me, they killed with the sword.

And another part of me, they carried into captivity.

The people of Babylon, who battered the city and

watched the walls, took the royal crown off the

head of King Zedekiah of Judah and they brought
him to Rivlah and there they put out his eyes.”

5:8 And so | must make you swear, O daughters
of Jerusalem, that, if you find my beloved,
you will tell him | am sick with love.

The Assembly of Israel said, “I adjure you, O

prophets, by the decree of the word of A , what

if our Beloved is revealed to you? Say aloud that I

am pining away with love for God.”

5:9 What is so great about your lover,

O most lovely among all women?

What is so great about your lover

that you should adjure us in this way?
The prophets answered and said to the House of
Israel, “Which God do you wish to serve, O
Assembly of Israel, fairest of all the nations? And
whom do you wish to revere that you have
adjured us in this way?”

5:10 My lover is radiant and ruddy, finer than
ten thousand others.

Then the Assembly of Israel began to speak in
praise of the Ruler of the World, and this is what
she said, “The God [ desire to worship is that
One Who by day is dressed in a robe as white as
snow and is occupied with the twenty-four books
of the Torah, the Prophets, and the Writings, and
Who by night is occupied with the six orders of
the Mishnah. Indeed, the glorious splendor of
God’s face blazes like fire from the intense wis-
dom and study—for God develops new traditions
every day and will reveal them to the people on
the great Day of Judgment. And the divine banner
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flies over the myriads upon myriads of angels who
minister before God.

5:11 His head is the finest gold, his curly locks

as black as a raven,
“God’s Torah is more desirable than pure gold,
and the interpretation of its words contains heaps
upon heaps of reasons and precepts. They are
white as snow to those who keep them, but black
as a raven’s wing to those who do not keep them.

5:12 His eyes are twin doves sipping water

from a stream, washing themselves in milk,

sitting by an overfull pool.
“God’s eyes are constantly on Jerusalem, ever
seeking to do good to her and to bless her from
the beginning of the year to the end of the year
(like doves that stand and look transfixed at
streams of water) because of the merit of those
who sit in the Sanhedrin occupied with the Torah,
who make justice flow as smoothly as milk, and of
those who sit in the study-house and who take
great care in judgment until they determine to
acquit or to condemn.

5:13 His cheeks are beds of spice, two mounds
of powdered perfume; his lips are lilies
dripping liquid myrrh.
“The two stone tablets which God gave to Israel
were written in ten lines resembling the rows of
plants in a spice garden, multiplying subtleties and
reasons as the garden multiplies spices. The lips of
the sages who are occupied with the Torah distill
reasons for every precept and the words of their
mouth are like choice myrrh.

5:14 His hands are golden disks studded with
tarshish stone; his loins are an ivory tablet
decorated with sapphires.

“The names of the twelve tribes of Jacob, God’s

servant, were engraved on the breastplate, the

holy golden ornament, on twelve gems, together
with the names of the three patriarchs, Abraham,

Isaac, and Jacob. Reuben was engraved on ruby,

Simeon was engraved on carnelian, Levi was

engraved on corundum, Judah was engraved on
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The Second Blessing Before the Shema

You have loved Your people Israel with ever-
lasting love, teaching us the Torah and the
commandments, divine law and sacred
statute. For this reason, A, our God, we
shall talk of Your laws when we lie down and
when we awaken, and we shall rejoice in the
study of Torah and in the performance of
mitzvot for all time, =3¢ for those com-
mandments are our life and from devotion
to them comes the gift of long days, and so
we devote ourselves to their study day and
night. Never take Your love from us!

Blessed are You, A , Who loves Israel, the
people of God.
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The Shema™

In the absence of a minyan, begin with these words:
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*The Shema appears in transliteration on page 583.
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black marble, Issachar was engraved on emerald,
Zebulun was engraved on diamond, Dan was
engraved on beryl, Naphtali was engraved on
sapphire, Gad was engraved on topaz, Asher was
engraved on turquoise, Joseph was engraved on
malachite, and Benjamin was engraved on jasper.
They resembled the twelve constellations, each
shining forth like a lantern, the deeds of each glis-
tening like ivory and shining like sapphires.

5:15 His legs are pillars of marble set into golden
sockets and, over all, he looks like the finest
cedar on Mount Lebanon.

“And the righteous are the pillars of the world,

resting on bases of pure gold, which are those

words of the Torah with which they are occupied
and which instruct the people of the House of

Israel to do God'’s will. Like an old scholar, God is

filled with compassion for them and makes the

sins of the House of Israel as white as the snow.

And like a young warrior as strong as cedars, God

stands ready to make victorious war against the

nations who transgress the will of the divine.

5:16 His mouth is sweetness and he is altogether

lovely . . . and that is what my lover and

my beloved friend is like, O daughters

of Jerusalem.
“The words of God’s palate are as sweet as
honey; the divine commandments are more desir-
able to the sages than gold and silver. This is the
praise of God, my Beloved, and this is the power
of the strength of my God, my Beloved, O
prophets who prophesy in Jerusalem.”

6:1 Where has your lover gone, O most lovely
among women? Where did he get to?
Let us look for him with you!
When they heard the praise of A from the
mouth of the Assembly of Israel, the prophets
posed a question, and this is what they asked,
“For what sin was the Shechinah of A with-
drawn from you, you whose conduct was more
beautiful than that of all nations? And why did
your Beloved leave your sanctuary?” The Assem-
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bly of Israel said, “For the sins of rebellion and
insurrection which were found in me.” The
prophets said, “Now return in repentance, and let
us rise, both you and us, and let us pray before
God and let us together beg for mercy.”

Section 4: The Second Temple

6:2 My lover has gone down to his garden,

to his spice beds, to graze in the gardens

and to pluck some lilies.
And the Ruler of the World received their prayer
favorably and went down to Babylon to the San-
hedrin of sages and gave relief to the people of
God and, bringing them up from their exile by
means of Cyrus, Ezra, Nehemiah, Zerubbabel ben
Shealtiel, and the Elders of the Jews. They rebuilt
the Temple, and appointed the kohanim over the
sacrifices, and the Levites over the guardianship of
the Holy Word. And God sent fire from heaven
and favorably received the sacrifices and the
incense made of spice. As a man feeds his beloved
son with delicacies, that is how God indulged
them. As a man gathers lilies from the plain, so
God gathered the exiles from Babylon.

6:3 | am my beloved’s and he is mine . . . even

when he is down grazing among the lilies.
“And in that day I worshiped the Ruler of the
World, my Beloved. And my Beloved made the
holy Shechinah dwell within me and God fed me
with delicacies.”

6:4 You are as beautiful as Tirzah, my beloved;
you are as lovely as Jerusalem itself, as
overwhelmingly beautiful as the most
stunning women ever could be.

A said with a divine word, “How beautiful you
are, My dear, when your desire is to do My will.
Beautiful is the Temple which you built for Me, as
beautiful as the First Temple, which Solomon built
for Me. All the nations are in awe of you, as in the
day your four-bannered legions marched in the
wilderness.
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The Shema*

In the absence of a minyan, begin with these words:
God is our faithful Sovereign.

Hear O
[srael, |
our God,

IS one.

Add these words in an undertone before continuing:
May the name of the glorious sovereignty
of God forever be blessed.

*The Shema appears in transliteration on page 583.
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6:5 Avert your eyes from me, for they make me
crazy. Your hair is like a flock of goats
careening down Mount Gilead.

“Your rabbis, the sages of the Great Assembly,
embraced Me utterly, for they acknowledged My
reign during the exile and they established study-
houses for the instruction of My Torah. And the
rest of your students and the people of the land
acknowledged My justice with the words of their
mouths, just like the sons of Jacob gathered
stones and made a monument on Mount Gilead.

6:6 Your teeth are like a flock of ewes climbing
out of the washing pool, all of them in pairs
and none of them bereft of her young.

“The kohanim and Levites ate of your sacrifices
and of the holy tithes and the terumah grain, and
were untainted by any theft or robbery, just as the
flocks of Jacob’s sheep were clean at the time
they came up from the Jabbok river—for none of
them was obtained by theft or robbery, all of
them resembled one another, they bore twins
every time, and none of them was barren or mis-
carried.

6:7 The cheeks behind your veil have the rosy
hue of peeled pomegranates.

“As for the kings of the Hasmonean dynasty, they
were all filled with (performance of) the com-
mandments as a pomegranate is filled with
seeds—not to mention Mattathias the High Priest
and his sons, who were more righteous than all of
them, and who fulfilled the commandments and
words of the Torah with thirsty eagerness.”

6:8 There are sixty queens and eighty

concubines and countless maidens out there.
At the same time, the Greeks arose and gathered
sixty kings from the sons of Esau. They dressed in
armor and rode on horses, and eighty command-
ers from the sons of Ishmael rode on elephants—
not to mention the rest of the nations with their
innumerable languages—and they appointed
Alexander as chief over them, whereupon they
came to wage war against Jerusalem.
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6:9 There is only one dove for me, only one
perfect woman, only one born to her mother,
the beauteously radiant accomplishment of
the woman who bore her. The other women
see her and laud her; queens and concubines
sing her praises.

And at that time the Assembly of Israel (which

resembled a perfect dove) was worshiping the

Ruler of the World wholeheartedly and was

devoted to Torah study, occupying herself with

the words of the Torah with an undivided heart.

Indeed, her merit was as pure as on the day she

came out of Egypt. Look then, at how the Has-

moneans and Mattathias and all the people of

Israel came out and joined battle with the enemy,

and how A delivered them into their hand. And

when the inhabitants of the provinces saw this,
they exalted them, and the kings of the land and
the rulers praised them.

6:10 Who is this woman who sparkles like the
dawn, who is as lovely as the moon, as radiant
as the sun, as overwhelmingly beautiful as the
most stunning women ever could be?

The nations said, “The deeds of this people are

like daybreak. Her youths are as beautiful as

moonlight, and her merits are as bright as the sun.

And all the inhabitants of earth are in awe of her,

as when her four-bannered legions marched in

the wilderness.”

6:11 1 went down to the nut garden to see

the wadi in bloom, to see the vines

in full blossom, to see the pomegranates

in full flower.
The Ruler of the World said, “I have caused My
Shechinah to dwell in the Second Temple, which
was built by the hands of Cyrus, in order to see
the good deeds of My people and to see whether
perhaps the sages (who are comparable to a vine)
were increasing and multiplying their blossoms to
be as full of good deeds as pomegranates are filled
with seeds.”
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And you shall love A, your God, with
all your heart, with all your soul, and
with all your might. And these words,
which I command you this day, shall
be upon your heart; and you shall
teach them diligently to your children,
and talk of them when you sit in your
house, when you walk by the way,
when you lie down, and when you rise
up. And you shall bind them for a sign
upon your hand, and they shall be a
fourfold symbol between your eyes.
And you shall write them upon the
doorposts of your house, and upon
your gates.

SHABBAT AND FESTIVALS



5::N WJN 5!‘11‘.’7:‘5#& wnwn !MW'DN 1511

:v-xbx NN -mmb oin DNy mEn
TON TRV SRR YRR
NRONT Vi mP v oRyieien
T3 2P MM AmE TM A8
2 ER Tewn myaby mboNt Amen’
DN @K BRTap Tane 82317 no
WYY WS WY TN (7 BOMnROm
N NS TN 0n NGy DTy
nIOT YIND S NIm TREND ApETIN
MPR MITIN Tmaly cmb oM N
NIN? DON DRIYRY SOWDITOR) Bp3a30Y
opTeY PP PR niovivh v maTty
AT IMIVD BT T@T7 UMY OrN
“>P TRANZY EPIT 735031 1172 ANt
T T AR TWYR A nipm
TR YRUI WX MATND SV mm
IPIWDTOY TEYD M T7 N7 BIMEN?

TZUR YISRAEL

6:12 But, then, suddenly, without me
understanding what was happening to me,
I was overwhelmed by desire and | leapt
into one of the Aminadav chariots to
return to my beloved.
And when it became clear before A that they
were indeed occupied with the Torah, A said
with a divine word, “I will not humiliate them again
nor shall I exterminate them, but I will consider
how to do good to them, and how to lift them on
high in the company of kings, because of the mer-
its of the righteous of this generation, who resem-
ble Abraham, their forebear, in their actions.

7:1 Leap this way and that, O Shulamite!

Leap this way and that and let us all see—

for what, indeed, will they all see when

the Shulamite dances the Machanayim?
“Return to Me, O Assembly of Israel, return to
Jerusalem, return to the house of Torah study,
return to receive prophecy from the prophets
who prophesy in the name of the word of A .
Why do you false prophets mislead the people of
Jerusalem with your prophecies, foster rebellion
against the word of A, and defile the camp of
Israel and Judah?”

7:2 How lovely are your feet in such delicate
sandals, O noblewoman! Your gently curved
thighs are like fine jewelry, the work of a
master craftsman.

Solomon in the spirit of prophecy said before A,
“How beautiful are the feet of Israel when they go
up to appear before A three times a year in san-
dals, bringing their vow offerings and free-will
offerings! And the children that come from their
loins are as beautiful as the sparkling gems set in
the holy crown that Bezalel the craftsman made
for Aaron the kohen.

7:3  Your womanhood is a rounded bowl
from which the wine never ceases to flow;
your belly is like a heap of wheat surrounded
by lilies.

“When he goes forth to declare pure or impure,

innocent or guilty, the head of your council (by
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whose merit the whole world is sustained just as a
fetus is sustained by the umbilical cord in the
womb of its mother) was as bright with the
knowledge of Torah as the orb of the moon. The
words of the Torah are never lacking in his mouth,
just as the water of the great river that emerged
from Eden never fails. Seventy sages surrounded
him as though seated around the perimeter of a
round threshing floor. Their storehouses were full
of the holy tithes, the vow-offerings, and the vol-
untary offerings that Ezra the kohen, Zerubbabel,
Joshua, Nehemiah and Mordechai, the men of the
Great Synagogue (who resembled lilies in their
beauty) had designated for their use, in order to
enable them to be occupied with the Torah day
and night.

7:4 Your two breasts are like the twin fawns

of a single gazelle.
“Your two redeemers who are destined to
redeem you, the Messiah, son of David, and the
Messiah, son of Ephraim, are like Moses and
Aaron, sons of Jochebed, who resemble two
fawns, twins of a single gazelle.

7:5 Your neck is like an ivory tower; your eyes
are like the two pools of Cheshbon over
by the Bat-Rabbim Gate. Your nose is like
the delicate tower of Lebanon that faces
towards Damascus.
“The President of the Court who adjudicates your
lawsuits has power over the people to exact pun-
ishment from those sentenced by the court, as
did King Solomon, who built an ivory tower to
subdue the people of the House of Israel and
bring them back to the Ruler of the World. Your
scribes are as full of wisdom as water channels are
of water, and they know how to calculate interca-
lations and declare leap years and how to deter-
mine the beginnings of months and the beginnings
of years in the gate of the House of the Great
Sanhedrin. And the ruler of the House of Judah is
like King David, who built the Citadel of Zion,
which is called the Tower of Lebanon—for any-
one who stands on it can count all the towers in
Damascus.

45 The Evening Service for Shabbat and Festivals

And it shall come to pass, if you hearken diligent-
ly unto My commandments which I command
you this day, to love A , your God, and to serve
God with all your heart with all your soul, that I
will give the rain of your land in its season, the
former rain and the latter rain, that you may
gather in your grain, and your wine, and your oil.
And I will put grass in your fields for your cattle,
and you shall eat and be satisfied. Take heed, lest
your heart be deceived, and you turn aside and
serve other gods and worship them, and the
anger of A be kindled against you, and God
shut up the heavens so that there is no rain and
the ground no longer yields her fruit and you
vanish from the good land which A is giving to
you. Therefore shall you take these of My words
into your heart and your soul, and you shall bind
them for a sign upon your hand and they shall be
a fourfold symbol between your eyes. And you
shall teach them to your children, talking of them
when you sit in your house and when you walk
by the way, when you lie down and when you rise
up. And you shall write them upon the doorposts
of your house and upon your gates, so that your
days, and the days of your children, may be mul-
tiplied upon the land which A swore unto your
ancestors to give them for as long as the heavens
are above the earth.,
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The cantor or the baal tefillah links the Shema to the blessing
that follows by reciting these words aloud:

TZUR YISRAEL

7:6 Your hair crowns the rest of you like
Mount Carmel crowns the coastal plain, and
the tresses of your head are like the finest
purple stuff. Indeed, a king could become
ensnared all too easily in that hair!
“The king appointed to be head over you is as
righteous as Elijah the prophet, who showed zeal
for the Ruler of Heaven, slew the false prophets
on Mount Carmel, and restored the people of the
House of Israel to the fear of A, our God. And
the lowly of the people who walk with bowed
head because they are poor are destined to be
clothed in purple, even as Daniel was clothed in
the city of Babylon and Mordechai was in
Shushan, on account of the merit of Abraham,
who long ago acknowledged the reign of the
Ruler of the World, and also on account of the
righteousness of Isaac, whom his father bound in
order to sacrifice him, and on account of the piety
of Jacob, who peeled the rods in the watering
troughs to bring about justice in the world.”

7:7 How beautiful you are, and how lovely!
You are love itself and all the passion it
brings in its wake.
King Solomon said, “How beautiful you are, O
Assembly of Israel, when you bear the yoke of My
reign, when [ chasten you with afflictions for your
sins and you receive them with love and they
seem in your sight as delights.

7:8 Your statuesque body is like a palm tree,
your breasts, like clusters of grapes.

“(How beautiful you are) at the time the kohanim
spread their hands in prayer and recite the bless-
ing on their brethren of the House of Israel, the
fingers of their hands stretched out like the
branches of a palm tree, their stature like date
palms . . . as your congregations stand facing the
kohanim, their faces bent to the ground like so
many clusters of grapes.”
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7:9 1 said that | would climb that palm tree
and hold fast to its leaves, and then | will see
for myself that your breasts are just like two
clusters of grapes, and the scent of your
breath, just like apples.
A said with a divine word, “I will go and test
Daniel and see whether he will be able to stand
this trial as well as did Abraham, who stood as
erect as a palm branch and who withstood ten tri-
als. And I will also test Hananiah, Mishael, and
Azariah, to see whether they are able to with-
stand their trials. Because of their merit, [ will
redeem the people of the House of Israel (who
are comparable to a cluster of grapes.) And the
fame of Daniel, Hananiah, Mishael, and Azariah
will be heard in all the earth and their fragrance
will spread like the fragrance of the apples of the
Garden of Eden.”

7:10 Your palate is as sweet as the best wine,
May it flow straight into your lover'’s
mouth, stirring to poetry lips that might
otherwise sleep.
Daniel and his companions said, “We will take
upon ourselves the decree of A , as Abraham our
father (who was like old wine) took it upon him-
self. And we will walk in paths that are proper in
God'’s sight, just like the prophets Elijah and Elisha,
by whose merits the dead rose like men waking
from sleep, or like Ezekiel, son of Buzi the kohen,
by the prophecy of whose mouth the sleeping
dead were awakened in the valley of Dura.”

Section 5: The Final Exile, Redemption,
and Temple

7:11 1 am my beloved’s and all his desire
is for me.

Jerusalem said, “All the time that I walk in the way
of the Ruler of the World, God makes the Shechi-
nah dwell in my midst and all God’s longing is for
me. But when [ deviate from God’s way, the
Shechinah departs from my presence and carries
me away among the nations, and these rule over
me as men rule over their households.”
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And A spoke unto Moses, saying:
“Speak unto the children of Israel,
and bid them make fringes on the
corners of their garments throughout
their generations, and that they put a
thread of blue with the fringe of each
corner. And the point of the fringe
shall be so that you look upon it and
remember all the commandments of
A and do them, and so that you not
wander off after your own heart and
your own eyes, after which you used
to go astray, and so that you may
remember and do all My command-
ments and be holy unto your God. I
am A , your God, who brought you
out of the land of Egypt to be your
God:Tam A ,your God.

The cantor or the baal tefillah links the Shema to the blessing
that follows by reciting these words aloud:

=& A ,your God, is truth.
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The First Blessing After the Shema
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7:12  Come, my lover, and let us go out to

the field, let us sleep out in one of

the nearby villages.
When the people of the House of Israel sinned,

A exiled them to the land of Seir, the field of

Edom. And the Assembly of Israel said, “I beseech
You, Ribono shel Olam, receive my prayer which I
pray before You in the cities of exile and the dis-
tricts of the nations.”

7:13 Let us get up early and go to the vineyards

to see if the vines have begun to bloom,

if the beds of spice have begun to blossom,

if the pomegranates are ripe . . . and there

I will give my love to you.
The Children of Israel said one to the other, “Let
us get up early in the morning and go to the syna-
gogue and to the study-house and search in the
books of the Torah and let us see whether the
time of redemption has come for the people of
the House of Israel, who are likened to the vine,
to be redeemed from their exile. Let us ask the
sages whether the merit of the righteous, who
are as full of mitzvot as a pomegranate is full of
seeds, is revealed before A and whether the
appointed time has come to go up to Jerusalem to
give praise there to the God of Heaven and to
bring burnt offerings and holy oblations.”

7:14 The mandrakes are fragrant and all the
choicest fruits, both fresh and preserved, lie
at our door, for | have kept everything
stored up for you, O my lover.

And when it is the will of God that the people be

redeemed from exile, King Messiah will be told,

“The term of the exile has already been complet-

ed, and the merit of the righteous has released its

fragrance before Me like the aroma of balsam.

The sages of the generations have been standing

fast at the gates of the study-house, occupied with

the words of the Scriptures and the words of the

Torah. Now rise! Receive the kingdom that | have

reserved for you!”
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8:1 If you were only my little brother, a boy

like myself who had suckled at my mother’s

breasts, then, if I ran into you outside,

I could kiss you without anyone scorning

my effrontery.
At that time, when King Messiah is revealed to
the Congregation of Israel, they will say to him,
“Come, be as a brother to us and let us go up to
Jerusalem. Let us suckle the judgments of the
Torah with you, just as an infant suckles at its
mother’s breast. All the time that I was taken
away outside my land, as long as I was mindful of
the name of the great God and gave up my life for
the sake of God’s divinity, even the nations of the
earth would not scorn me.

8:2 | would have been able to take you

by the hand and bring you to the house

of my mother, my teacher, and there

give you scented wine to drink, and

pomegranate juice.
“I will lead you, O King Messiah, and bring you up
to my Temple. And you will teach me to fear A
and to walk in God’s ways. And there we will par-
take of the feast of Leviathan and will drink old
wine preserved in its grape since the day the
world was created and feast on the pomegranates
and fruits prepared for the righteous in the Gar-
den of Eden.”

8:3 His left arm was beneath my head and

his right arm embraced me.
The Assembly of Israel will say, ‘I am the chosen
of all nations. I bind tefillin on my left hand and on
my head, and I fix the mezuzah to the right side of
my door a third of the way down from the lintel,
so that no demon has power to harm me.”

8:4 | have to insist that you swear, O daughters
of Jerusalem, not to provoke or arouse love
until the moment be precisely right.

King Messiah will say, “I adjure you, my people,

House of Israel. Why are you warring against the

nations of the earth to leave the exile? Why are

you rebelling against the forces of Gog and

Magog? Wiait a little longer until the nations who
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The First Blessing After the Shema

We hold these unimpeachable truths to be the essence of our faith and eter-
nally binding upon us: that A is our God and there is none else, that we
are God’s people Israel, that God is that force in history that has always
saved us from tyrant kings, that God is the Sovereign of the universe who
continually redeems us from the grip of cruel oppressors, that God is the
source of our deliverance from our enemies and the source of the just rec-
ompense that comes to those who would annihilate us, that God is the
Doer of endless wonders and uncountable mysteries, that God is the source
of life itself . . . and the source of our security as we live through the years of
our lives, that God is the ultimate Arbiter of military success over our foes
and the key to our unbroken string of victories against those who loathe us,
that God was the Author of the marvels, miracles and wonders that
occurred during our exodus from Egypt, land of the children of Ham, and
also of the exquisite revenge wrought against Pharaoh, that it was God Who
smote the firstborn sons of Egypt and Who brought forth the people of
Israel from their Egyptian sojourn to a life of permanent independence,
that is was God Who made it possible for the Israelites to cross safely
between the two walls of water that formed when the Sea of Reeds parted
and Who then brought the sea back to its former state, thus drowning in its
depths those who hated the Israelites and meant to destroy them.

Upon seeing God’s mighty act of salvation at the Sea of Reeds, the
Israelites, finally and fully self-aware of themselves as children of God,
sang out to You with hymns of praise and thanksgiving. }@%ﬁ: They thus
willingly submitted to the sovereignty of God, whereupon Moses and the
Israelites sang to You in great and boundless joy: “Who is like You among the
gods worshipped by pagan nations, A ? Which god is even remotely similar
to You, mighty One of the Sanctuary, awesome One ever worthy of praise,
Doer of wonders?”

E@&i When You split the sea before Moses, Your children had their first
incontrovertible proof of Your sovereignty. “This is my God,” they sang out,
“ A will reign forever and always.”

Eﬁ@&{ And so is it written in the book of the prophet Jeremiah: “For A
will rescue Jacob and redeem him from a foe mightier than he.”
Blessed are You, A , Redeemer of Israel.
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TZUR YISRAEL

come up to make war against Jerusalem are
destroyed, and after that the Ruler of the World
will remember for you the love of the righteous
and wish to redeem you.”

8:5 Who is this coming towards me from the
desert? Is she leaning on her lover’s arm?
Listen here—it was | who aroused you to
love beneath the apple tree. It was there
that your mother conceived you, that the
woman who bore you first conceived you.

Solomon the prophet said, “When the dead will
come to life, the Mount of Olives will be split and
all the dead of Israel will come forth from beneath
it; even the righteous who died in exile will come
through tunnels from under the earth and will
come forth beneath the Mount of Olives. And the
wicked who have died and been buried in the
Land of Israel will be cast up as a man throws up a
stone and hits it with a stick. Then all the inhabi-
tants of the earth will say, “What was the merit of
this people that have come up from the earth,
myriads upon myriads, as on the day when they
appeared at Mount Sinai to receive the Torah? At
that hour Zion, mother of Israel, will bear her
children and Jerusalem will receive her captive
offspring.”

8:6 Make me like a seal upon your heart,
like a seal on your arm, for love is as strong
as death, and passion, as fierce as Sheol . ..
for its darts are darts of fire, the harbingers
of an all-consuming conflagration.
On that day, the children of Israel will say to their
God, “We beseech You, set us as the seal of a ring
on Your heart, as the seal of a ring on Your arm, so
that we may never again be exiled. For the love of
Your divinity is as strong as death, and the jealousy
which the nations harbor against us is as powerful as
Gehinnom. The enmity which they harbor against us
is as hot as the coals of the fire of Gehinnom which
A created on the second day of the creation of the
world wherewith to burn idolaters.”

The Evening Service for Shabbat and Festivals 50



8:7 The greatest amount of water cannot
extinguish love, nor could even a river
overwhelm it. Indeed, if a man were
to give every penny of his wealth to buy it,
he would merely be asking for scorn.

The Ruler of the World says to God’s people, the

House of Israel, “Even if all the nations were to

gather themselves in one place like the waters of

the Great Sea, they could not extinguish My love
for you. And even if all the kings of the earth were
to join together like the waters of a river flowing
with a strong current, they could not sweep you
from the world. Yet, if a man were to give all the
wealth of his house to buy wisdom in the exile, ]
would restore it to him double in the World to
Come. And all the spoil taken from the camp of
Gog would be his as well.”

8:8 Our sister is just a girl; she does not even
yet have mature breasts. How can we keep
our sister safe until the day she is finally
spoken for?
At that time, the angels will say to one another,
“We have one people on earth and her merits are
clear, but she has no kings or rulers to go forth
and wage war against the camp of Gog. What will
we do for our sister in the day when the nations
speak of going up to war against her?”

8:9 If she were a wall, we could build a silver
buttress to protect her. If she were a door,
we could reinforce her with a board made
of cedar.

Then Michael, the guardian angel of Israel, will say,

“If she readies herself to stand as firm among the

nations as a fortified wall and if she gives her silver

to purchase the right to uphold the uniqueness of
the name of the Ruler of the World, then you and

[ will be with their scribes and surround them like

scaffoldings of silver. In that case, the nations will

have no power to rule over her, just as the ser-
pent has no power to rule over silver. And even
should she be poor in mitzvot, we will implore
mercy on her behalf before A and God will
remember for her the merit of the Torah that the
young study, which is written upon the tablets of
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The Second Blessing After the Shema

Grant that we sleep in peace this night, A , our
God, and grant that we wake up alive and well in
the morning, Sovereign God. Spread out over us
Your sukkah of peace and grant us the benefit of
Your endlessly sage advice. Save us for the sake of
Your own holy name and watch over us, protect-
ing us from foe and famine, from plague and
pestilence, from sword and suffering. Keep Your
accusing angel from before and behind us, and
shelter us all beneath the protective wings of the
Shechinah, God’s fully real presence, for You are
our divine Protector and our ever-vigilant source
of rescue, our compassionate and merciful Sover-
eign God. =¥& Guard us wherever we go, granti-
ng us life and peace, now and always, and spread-
ing over us the sukkah of Your peace. Blessed are
You, A, Who spreads out a divine sukkah of
peace over us, over God’s people Israel and over
Jerusalem.
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On Pesach, Shavuot, Sukkot, Shemini Atzeret and Simchat Torah,
including when those festivals fall on Shabbat, recite the Amidah
for festivals on page 316. On other Shabbatot, continue on page 54.

TZUR YISRAEL

the heart and which is thus ready to oppose the
nations like a towering cedar.”

8:10 | am indeed a wall, and my breasts are like
towers. But | have already found a lover,
and, in his eyes, | find great favor.

The Assembly of Israel answers and says, “] am as
strong as a wall in the words of the Torah and my
children are as sturdy as a tower.” And in that
time the Assembly of Israel will find favor in the
eyes of her God and the earth’s inhabitants will
seek her welfare.”

8:11  Solomon had a vineyard in Baal Hamon.

He hired guards to watch over it because

it was so lush—for people would routinely

offer a thousand pieces of silver for a single

one of its fruits.
A people came up by lot of the Ruler of the World
Who, like a vintner in his vineyard, ever dwells in
peace. God settled her in Jerusalem and delivered
her to the rule of the kings of the House of David,
that they might guard her as a tenant farmer
guards his vineyard. And after the death of
Solomon, King of Israel, she was left in the hand
of Rehoboam, his son. Jeroboam son of Nebat
came and divided the kingdom with him and led
ten tribes away from him, according to the word
spoken by Ahijah of Shiloh, who was a great man.

8:12 | too have a vineyard in my possession.
Keep your thousand pieces of silver,
Solomon, and the two hundred you were
going to pay the guards as well.

When Solomon, King of Israel, heard the prophe-

cy of Ahijah of Shiloh, he wished to kill him. But

Ahijah fled from Solomon and went to Egypt. At

that very moment it was prophetically told to

Solomon that he would rule over the twelve

tribes all his days, but after his death Jeroboam,

son of Nebat, would rule over ten of them, and

Rehoboam, son of Solomon, would rule over just

two tribes, Judah and Benjamin.
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8:13 O you women still tarrying in the garden,

remember that men are always listening,

so speak up and be heard!
At the end of his prophecy, Solomon said, “The
Ruler of the World is destined to say to the
Assembly of Israel at the end of days, “You, O
Assembly of Israel, compared to a little garden
among the nations, who sits in the study-house
with the members of the Sanhedrin, and you oth-
ers who listen to the head of the academy and
learn words of Torah from his mouth: make Me
hear the sound of your words at the time when
you sit to acquit or convict and [ will be agreeable
to all you do.””

8:14 Flee, lover, like a gazelle or a young antelope
to the hills of spice!

In that hour the elders of the Assembly of Israel
will say, “Flee, my Beloved, Ruler of the world,
from this polluted earth, and let Your Shechinah
dwell in heaven above. But in times of trouble,
when we pray to You, be like a gazelle which
sleeps with one eye closed and one eye open, or
like an antelope fawn which looks behind as it
runs ahead. Just so, look on us and regard our
pain and affliction from heaven above, until the
time when You will be pleased with us and
redeem us and bring us up to the mountains of
Jerusalem, where the kohanim will burn before
You incense made of spice.” [@&]
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On Shabbat, say:

The Children of Israel shall keep the Sabbath,
making the Sabbath a sign of the eternal cove-
nant between them and God in every generation.
It is an eternal sign between Me and the Children
of Israel, for A made the heavens and the earth
in six days, but on the seventh day, God ceased
creating and rested.

On festivals, say:

And so did Moses tell of the festivals of A to the
Children of Israel.

The Half Kaddish

Magnified and sanctified be the great name of God in this world created
according to divine plan, and may God’s sovereignty be established speedily
and soon during the days of our lives and the lives of all members of the
House of Israel, and let us say, Amen.

The congregation joins the cantor or baal tefillah in reciting this line.
May God’s great name be blessed forever and throughout all
eternity.

The cantor or baal tefillah continues:
May the name of the Holy One, source of all blessing, be blessed, adored,
lauded, praised, extolled, glorified and venerated in language . . .
Except between Rosh Hashanah and Yom Kippur, say: more exalted
Between Rosh Hashanah and Yom Kippur, say: entirely more exalted
... than any blessing, hymn, ode or prayer recited by the faithful in this
world, and let us say, Amen.

On Pesach, Shavuot, Sukkot, Shemini Atzeret and Simchat Torah,

including when those festivals fall on Shabbat, recite the Amidah
for festivals on page 317. On other Shabbatot, continue on page 55.
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The Amidah for Shabbat Evening

(A version of the opening benediction of the Amidah including
the names of the matriarchs of Israel may be found on page 71.)
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Ithough prayer and study can be separat-

ed, they can never totally be divorced.

Therefore, no worship service ever excludes
study completely. On Friday evenings, for exam-
ple, it is traditional to review the second chapter of
the mishnaic tractate, Shabbat, which begins with
a discussion of licit and illicit oils and wicks with
which we may or may not kindle our Sabbath
lamps or candles. To that traditional text, are here
appended a large selection of other mishnaic texts
relating specifically to the laws that govern the
behavior of the pious on Shabbat in the translation
of Michael Rodkinson.

(Although it is generally understood that moving
movable items from one domain to another is for-
bidden on Shabbat, our sages organized the possi-
bilities involved in the following way to make the
situation simpler to understand. They explained
that) there are two major categories of removal
that apply to people indoors on Shabbat, and that
each subsumes two subcategories. There are also
two categories of removal that apply to people
standing outdoors, however, and these too sub-
sume two subcategories. How do these categories
and subcategories work? If a poor person, for
example, were to be standing in the street solicit-
ing a gift of some sort from a householder who is
indoors, and if that poor person were to put his
hand into the house and place something in the
householder’s hand, or if he were to take some-
thing from the householder’s hand and remove i,
then the poor person would be guilty of carrying
on Shabbat, but not the householder. 1If, on the
other hand, the householder were to extend a
hand out into the street and put something in the
hand of the poor person, or take something from
that person’s hand, and then withdraw that same
hand back indoors, then the householder would be
guilty of a transgression, but the poor person
would not be. Were the poor person to put a hand
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into the house, and the householder take some-
thing from it, or if the householder were to put
something into it, and then the poor person with-
drew that same arm, then the two of them would
be free of transgression. And indeed, if the house-
holder were to extend a hand out into the street
and the poor person take something from it, or
put something into it, whereupon the householder
withdrew the arm in question back into the house,
then they would still both be free of sin.

One shall not sit down before a barber at the
approach of the time for the Afternoon Service
before reciting one’s prayers, nor should one
enter a bath house or a tannery (and the same is
the case with any factory or large business), or sit
down to eat, or start pleading a case (before a
judge.) If one has already started any of these
things, however, one need not be interrupted.
One must quit one’s work to read the Shema, but
not in order to pray.

A tailor shall not go out with his needle when it
is nearly dark on Friday, lest he forget and go out
(carrying it about with him) after dark, nor a scribe
with his pen, nor shall one search for vermin in
one’s garments or read before the lamplight on
Friday night. In truth, it was said that an instructor
may follow children when they read, but he him-
self may not read (before the lamplight) . . .

And these are some of the regulations enacted
in the attic of Hananiah ben Hezekiah ben Gorion,
when the rabbis came to visit him. They called the
roll and found that the disciples of Shammai were
more numerous than those of Hillel, and they
enacted eighteen regulations on that day.

Beth Shammai said: Ink, dye material, or fodder
(for animals) shall not be put into water (on Friday)
unless there is still time for them to soak through
while it is day. Beth Hillel, however, permits this.
Beth Shammai prohibits putting bundles of linen
thread into the oven to dry them unless there is
sufficient time left for them to become heated
through while it is yet day, or wool into a dye ket-
tle unless there is still time for it to be soaked
through the same day. Beth Hillel permits this.

Beth Shammai says: Traps shall not be set for
animals and birds, or nets for fishes (on Friday),
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The Amidah for Shabbat Evening
(A version of the opening benediction of the Amidah including
the names of the matriarchs of Israel may be found on page 71.)

Adonai, part my lips so that my mouth might praise You.
Blessed are You, A , our God and God of our ancestors, God of
Abraham, God of Isaac and God of Jacob, great and mighty God
Most High, source of endless mercy, Creator of all, God ever will-
ing to recall the good deeds of ancestors Who will lovingly send a
redeemer to their children’s children for the sake of the divine
name. ..

Between Rosh Hashanah and Yom Kippur, add these words:
Remember us for life, O sovereign God Who desires that we merit life,
and inscribe us in the Book of Life for Your own sake, O living God.

... O sovereign God, our divine Helper, Savior and Protector.
Blessed are You, A , Protector of Abraham.

You are forever mighty, Adonai, O God capable of bestowing life
anew upon the dead, our never ending source of salvation . . .

Between Shemini Atzeret and Passover, add these words:
God, Who makes the wind to blow and the rain to fall

... God, Who mercifully sustains the living and Who compas-
sionately grants life anew to the dead, Who supports the fallen
and Who heals the sick, Who releases the bonds of the impris-
oned and Who will never break faith with those who already lie in
the dust. Who is like You, Author of mighty deeds? And who can
be compared to You, O Sovereign Who decrees death, then grants
life anew, and Who will surely bring about our eventual salvation?

Between Rosh Hashanah and Yom Kippur, add these words:
What source of earthly compassion could ever be compared to You,
Who remembers Your creations and mercifully judges them worthy of life?

Indeed, You are fully certain to grant life anew to the dead.
Blessed are You, A , Who grants life anew to the
dead.
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unless there is still time for them to be caught
before sunset. Beth Hillel permits this.

Beth Shammai says: One shall not sell anything
to a Gentile (on Friday) or help him load his ani-
mal, or help him shoulder a burden unless he (the
Gentile) can reach his destination while it is yet
day. Beth Hillel permits this.

Beth Shammai says: Hides shall not be given to
a tanner nor clothes to a Gentile washer (on a Fri-
day) unless there is still sufficient time left for him
to finish it while it is day. The performance of all
these acts of labor heretofore mentioned was
permitted by Beth Hillel (on Friday) while the sun
was still shining. Rabbi Simon ben Gamliel said: At
my father’s house it was the custom to give out
white clothes to a Gentile washer three days
before the Sabbath. Both schools, however, agree
that the presses may be put on olives and grapes
in the press-pits (as long as it is still daytime.)

Meats, onions, and eggs shall not be put to
roasting on the eve of Sabbath, unless they can be
done while it is yet day.

Bread shall not be put in the oven or a cake
upon live coals, unless the crust can be formed
while it is yet day. Rabbi Eleazar says that it is
enough if the bottom crust is formed. The
Passover sacrifice may be turned around in the
oven (on Friday) when it is getting dark. In the
Temple chamber called the Beth Hamoked (i.e., the
House of the Hearth), the fire in the hearth was
fed at evening on Friday, but the fires in the rural
districts may only be fed if there is time for the
flames to envelop the greatest part (of the fuel)
Rabbi Judah says: Where coals were already burn-
ing more fuel may be added, even when Sabbath is
quite near at hand.

What shall and what shall not be used for light-
ing (the Sabbath light)? The light shall not be made
with (wicks of) cedar bast, raw flax, silk fiber,
weeds growing upon the water, and ship moss.
Nor shall pitch, wax, cottonseed oil, oil of reject-
ed terumah grain, fat from the tail of a sheep, and
tallow be used.

Nahum the Modaite says: Melted tallow may
be used for lighting; the sages, however, prohibit
melted and raw tallow alike.
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The lamp used on a festival shall not be fed
with terumah-oil that somehow became impure.
Rabbi Ishmael said: The Sabbath lamp shall not be
fed with tar, out of honor for the Sabbath. The
sages, however, allow all fatty substances for this
purpose: poppy seed oil, nut oil, fish oil, radish oil,
wild-gourd oil, tar, and naphtha. Rabbi Tarphon
said: It shall be lighted with nothing but olive oil.

No substance that comes from a tree shall be
used (as a wick), but one may use flax. In like man-
ner, no substance that comes from a tree becomes
defiled when serving as a tent (in which a dead
body lies), but this is not the case regarding flax.

A piece of cloth that was rolled together, but not
singed, said Rabbi Eliezer, becomes defiled (when it
is in the same tent with a dead body), and shall not
be used (as a wick) on the Sabbath. Rabbi Akiba,
however, said: It remains pure and may be used.

One shall not bore a hole in an eggshell, fill it
with oil, and put it upon the (Sabbath) lamp, so
that the oil drip into it even if it was a clay one.
Rabbi Judah permits it. If, however, the potter had
attached it to the lamp when he made it, it is
allowed to do this, for (together with the lamp) it
forms one vessel. One may not fill a dish with oil,
put it beside the lamp, and dip the (unlighted) end
of the wick into it in order that it should draw.
Rabbi Judah permits also this.

If one extinguishes a lamp because one is
afraid of government agents, robbers or evil spir-
its, or in order that a sick person may be able to
sleep, one is not culpable. If one does this, how-
ever, to prevent damage to the lamp, or to save
the oil or the wick, one is culpable. Rabbi Yossi
declares such a one not culpable even in the latter
cases, excepting if he extinguished the lamp to
save the wick, for in that case he caused a cinder
to be formed.

One must say three things at home on Friday
when it is getting dark: “Have you set aside the
tithes (from the food which is to be eaten on the
Sabbath)?” “Have you prepared the eru?” and,
finally, “Light the lamp!”

When one is in doubt whether darkness has
set in, one must not separate tithes from (food of
which one is) certain (that tithes had not been set
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You are holy and Your name is holy and the holy ones on
high sing Your praises every day, selah.

Except between Rosh Hashanah and Yom Kippur, say:

Blessed are You, A , holy God.

Between Rosh Hashanah and Yom Kippur, say:
Blessed are You, A , holy Sovereign.

You made the seventh day, the day on which heaven and
earth were completed, holy unto Your name. You made it
more blessed than any other day, more sacred than any
other occasion, and so is it written explicitly in Your
Torah: And the heaven and the earth were finished, and
the entire array of heavens. And on the seventh day, God
finished the divine work of creation and rested on that
seventh day from all the divinely undertaken work of
creation. And God blessed the seventh day and hallowed
it, for that was the day God rested from all the divine
work of creation.

Our God and God of our ancestors, take pleasure in our
Sabbath rest. Sanctify us with Your commandments and
grant us a portion in Your Torah. Satisfy us with Your
beneficence and grant that we rejoice in Your salvation.
Make our hearts pure that we may worship You in
truth on this holy Sabbath lovingly and willingly
bequeathed to us, A our God. And so shall Israel rest
on the Sabbath and, in so doing, sanctify Your name.
Blessed are You, A , Who grants sanctity to the Sabbath.
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aside), and one shall neither immerse vessels in
the mikveh nor light a lamp. But one may set aside
tithes from (food of which one is) not certain (that
tithes have been set aside), and put up the eruv,
and also put foodstuffs into the stove for the pur-
pose of keeping them warm.

Cooked food may be put on a stove that was
heated with straw or stubble. If the stove was
heated with the pulp of poppy seed (i.e., poppy
seeds from which the oil was pressed out) or with
wood, (cooked food) may not be put upon it
unless the (live) coals were taken out or covered
with ashes. Beth Shammai says: (The latter
instance) is permissible only in the case of food
that must be kept warm, but not in the case of
food that is improved by continued cooking. Beth
Hillel says: Both alike are permitted. Beth Sham-
mai says: (Food) may be taken off the stove, but
not put back upon it; Beth Hillel permits it.

(Food) shall not be put either inside or on top
of an oven that was heated with straw or with
stubble; a pot that was heated with straw or with
stubble is (considered by the law) as a stone, but
if it was heated with pressed poppy seed or with
wood, it is considered as an oven.

An egg shall not be put close to a hot water
pot to become hard boiled, nor may it be
wrapped in a hot cloth. Rabbi Yossi, however,
permits this. Nor may it be put into hot sand or in
the (hot) dust of the road so that it be roasted (by
the heat of the sun.) It once happened that the
inhabitants of Tiberias had laid a pipe of cold
water through a branch of their hot springs. The
sages explained to them that on the Sabbath this
water is to be considered like any other water
warmed on the Sabbath, and must not be used
either for washing or drinking. Should this be
done on a festival day, however, it is like water
heated by fire, which may be used for drinking
only, but not for washing.

The hot water contained in a caldron, the live
coals of which have been cleared away before the
Sabbath set in, may be used on the Sabbath. The
hot water contained in an antiki (another kind of
kettle), even if cleared of live coals, is not to be
used on the Sabbath, however.
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Cold water is not permitted to be poured into
a kettle, the hot water of which has been spilt out
and which has been removed from the fire, for
the purpose of heating, but it is permitted to pour
water into the kettle, or into a cup, for the pur-
pose of making such water lukewarm.

No spices shall be put in a saucepan or a pot
that was removed from the fire after dusk on Fri-
day. However, spices may be put into a plate or a
bowl. Rabbi Judah is of the opinion that spices
may be put in all vessels or cooking utensils,
except in such as contain vinegar or fish brine.

It is not permitted to place a vessel under a
lamp so that the oil of the lamp drips into it. If a
vessel was placed under a lamp before the Sab-
bath set in, it may remain there; however, the use
of such oil on the same Sabbath is not permitted,
as it was not previously prepared.

A new lamp may be handled on the Sabbath,
but not an old one; Rabbi Simon, however, says all
lamps are permitted to be handled except such as
are still burning.

One may put a vessel underneath a lamp for
the purpose of receiving the sparks falling from
the lamp, but one shall not put water into the ves-
sel, because thereby the sparks would become
extinguished.

Wherein may hot vessels be submerged (to
retain the heat) and wherein may they not? Sub-
merging in crushed olive mash, dung, salt, lime,
and sand, either wet or dry, is not allowed, nor is
it permitted to do so in straw, grape skins, wool,
or wet grass. It is permitted, however, if the grass
is dry.

Such vessels may be deposited in cloth, fruit,
pigeon feathers, shavings, and fine flaxen tow.
Rabbi Judah forbids the use of fine tow, but per-
mits the use of coarse flaxen tow.

Such vessels may be deposited (wrapped) in
skins (and they may be handled) and also in shorn
wool, but such may not be handled. How can this
be done? The lid is raised and it (the shorn wool)
falls down. Rabbi Eleazar ben Azariah says: The
vessel is bent sideways so that it can be taken out
but not replaced. The sages, on the other hand,
say it may be taken out and subsequently replaced.
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Except on Rosh Chodesh or Shabbat Chol Hamoed, continue here:
Take pleasure, A , our God, in Your people Israel and in
their prayers. And restore the ancient worship service to
the sanctuary of Your great Temple and accept the offer-
ings and the prayers of Israel willingly and with love so
that the worship undertaken by Your people Israel ever
find favor before You. May our eyes see Your compassion-
ate return to Zion! Blessed are You, A , Who surely will

re-establish the Shechinah, Your divine presence, in Zion.
Continue with “We affirm our faith in You” on page 61.

On Rosh Chodesh and Shabbat Chol Hamoed recite this paragraph:

Take pleasure, A , our God, in Your people Israel and in their prayers. And
restore the ancient worship service to the sanctuary of Your great Temple
and accept the offerings and the prayers of Israel willingly and with love so
that the worship undertaken by Your people Israel ever find favor before
You. Our God and God of our ancestors, may Your recollection of us, and
Your abiding interest in us, come to the fore forcefully and effectively and
noticeably and distinctly and conspicuously and markedly . . . and not only
Your recollection of us and our needs, but also the recollection of our
ancestors and Your servant, the Messiah, son of David, whom we await, and
the recollection of Jerusalem, Your holy city, and the recollection of all Your
people Israel and their, and our, need for sanctuary, for prosperity, for
mercy, grace and compassion, for life and for peace on this

On Rosh Chodesh, say: Rosh Chodesh day.

On Shabbat Chol Hamoed Pesach, say: festival of matzot.

On Shabbat Chol Hamoed Sukkot, say: festival of Sukkot.
Remember us, A, our God, on this day for goodness and visit us with
blessing. Save us and grant us prolonged life and be kind and gracious with
respect to Your ancient promise of salvation. Judge us with compassion and
save us, for it is to You that we ever look for salvation because You are sover-
eign God, gracious and just.

May our eyes see Your compassionate return to Zion. Blessed are You,
A, Who surely will re-establish the Shechinah, Your divine presence, in
Zion.
Continue with “We affirm our faith in You” on page 61.
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(A vessel) not covered during daylight must
not be covered after dark. If, after having been
covered, it became uncovered, it is permitted to
cover it again. A pitcher may be filled with cold
food and put under a pillow (to keep it cool.)

What gear may we let animals go about in and
what not? The male camel may go out in a bridle,
the female camel with a nose-ring, a Libyan ass in
a halter, and a horse in a collar. All (animals) that
are used to collars may go out in, and may be led
by, the collar.

In what (ornamental) apparel may a woman go
out, and in what may she not go out? A woman is
not allowed to go out (even in private space)
either with woolen or linen bands or with straps
on her head to keep her hair in tresses (as a pre-
caution lest she enter the public domain and take
off the bands to show to her friends, thereby
becoming guilty of carrying movable property for a
distance of four cubits or more.) Nor may she visit
the mikveh with the bands on, although she may if
they are first loosened. Nor is she to go out with
either totafot-ornaments or sarbitin-ornaments on,
unless they are fastened, nor may she go out with
a hood in the public domain or with gold orna-
ments or with nose-rings nor with finger-rings that
have no seal, or with pins. But if she did go out
with these things, she is not bound to bring a sin
offering (as they are ornaments and not burdens.)

One is not to go out with iron-riveted sandals,
nor with one (iron-riveted shoe) unless one has a
sore on one’s foot, nor with tefillin, nor with an
amulet unless made by a reliable expert, nor with
a shield, helmet, or armor for the legs; but if one
has gone out (with either of these), one is not
liable for a sin offering.

A woman must not go out on Shabbat carrying
a needle that has an eye (which is a sewing tool,
as opposed to a straight pin that could be consid-
ered ornamental) nor may she go out wearing a
ring that has a seal. Also, she may not go out with
a headband (of such an unusual kind that no one
would recognize it as an accessory), or with a
perfume flask suspended from a chain, nor, for
that matter, with such a perfume flask alone. In
the opinion of Rabbi Meir, a woman who breaks
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any of these rules is obliged to bring a sin offering,
but the sages exempt the woman who carries the
perfume flask or its chain (considering both to be
standard accessories and, as such, as much worn
as carried.)

One must not go out with a sword, nor with a
bow, nor with a triangular shield, nor with a
round one, nor with a spear; if one does so, one is
liable for a sin offering. R. Eliezer says they are
ornaments, but the sages say they are sources of
ignominy, not ornaments, as it is written: “They
shall beat their swords into ploughshares and their
spears into pruning-hooks; nation shall not lift up
sword against nation, neither shall they learn war
any more (Isaiah 2:4.)” Knee-buckles are not sub-
ject to defilement and one may go out with them
on the Sabbath. Ankle chains are subject to defile-
ment, and so must one not go out with them on
the Sabbath.

Women may go out with a coin fastened to
the corns on their feet; little girls may go out with
laces on and even with decorations in their ears.
Jews of Arab lands may go out in their long veils
and Medians in their mantillas. (So may even all
women go out, but the sages spoke of existing
customs.) She may even fold her mantilla around
a stone, nut, or a coin (used as buttons), provided
she does it not solely on the Sabbath.

Boys may go out with bands and princes with
golden belts; so may every one else, but the sages
spoke of existing customs.

It is permitted to go out with eggs of grasshop-
pers or with the tooth of a fox or a nail from the
gallows where a man was hanged, if these are
understood to be medical remedies. Such is the
decision of Rabbi Meir, but the sages prohibit the
using of these things even on weekdays, for fear
of imitating the Amorites.

A general rule was laid down respecting the
Sabbath. One who has entirely forgotten the prin-
ciple of (keeping) the Sabbath and who therefore
performed many kinds of work on many Sabbath
days, is liable to bring only one sin offering. One,
however, who was aware of the principle of Sab-
bath, but (forgetting the day) committed many
acts of labor on Sabbath days, is liable to bring a
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We

affirm our faith in You. You are and always shall be

A, our God and the God of our ancestors, the
rock of our lives and the shield behind which we
nurture our hope of redemption in every genera-
tion. All this we affirm freely to You as we recount
the praises due You for the security and safety of
our lives, both of which we acknowledge are in
Your hands, and for our souls, which are wholly
dependent on You for their existence . . . and also
for the miracles that You perform daily for us, a
never-ending series of wonders and kindnesses
from which we benefit morning, afternoon and
evening every day of our lives. O God of goodness,
Whose compassion never fails, O God of compas-
sion, Whose mercies never end, it is ever in You
that we place our trust.
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separate sin offering for each and every Sabbath
day (violated). One who knew that it was the Sab-
bath, and performed many kinds of work on dif-
ferent Sabbath days (not knowing that such work
was prohibited), is liable to bring a separate sin
offering for every principal act of labor commit-
ted. One who committed many acts, all deriva-
tives of some one principal act, is liable for but
one sin offering.

The principal acts of labor (prohibited on the
Sabbath) are forty less one: sowing, plowing, reap-
ing, binding into sheaves, threshing, winnowing,
fruit cleaning, grinding, sifting, kneading, baking,
wool shearing, bleaching, combing, dyeing, spin-
ning, warping, making two spindle-trees, weaving
two threads, separating two threads (in the warp),
tying a knot, untying a knot, sewing on with two
stitches, tearing in order to sew together with two
stitches, hunting deer, slaughtering the same, skin-
ning them, salting them, preparing the hide, scrap-
ing the hair off, cutting it, writing two (single) let-
ters (characters), erasing in order to write two
letters, building, demolishing (in order to rebuild),
kindling fire, extinguishing fire, hammering, and
transferring from one place into another. These
are the principal acts of labor—forty less one.

And there is also another rule which was laid
down: Whosoever carries out on the Sabbath
such things as are fit and proper to be stored, and
in such a quantity as is usually stored, is liable; but,
regarding whatever is not fit and proper to be
stored, nor is present in such a quantity as is gen-
erally stored, only one who would store this is
liable (because the storing shows that he consid-
ers it to be valuable.)

It is forbidden to carry about chopped straw in
the quantity of a cow’s mouthful, stalks in the
quantity of a camel's mouthful, stubble in the
quantity of a lamb’s mouthful, herbs in the quanti-
ty of a kid's mouthful, leek and onion leaves, if
fresh, equal in size to a dried fig, and, if dry, in the
quantity of a kid’s mouthful. The different kinds of
fodder are, however, not to be counted together,
as the prescribed quantities are not equal for all.

The carrying out of an article of food the size
of a dried fig is a transgression. And different kinds
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of food are to be counted together, for the pre-
scribed quantity is the same for all kinds. (This is
so with the exception of husks, kernels, and
stalks. And the same applies to bran, both coarse
and fine. Rabbi Judah says that the husks of lentils
are not excepted, because they are boiled with
the lentils and are considered the same as food.)

The prescribed quantities of foodstuffs and
beverages prohibited to be carried about on the
Sabbath are as follows: sufficient wine in a goblet,
which, with the addition of a certain quantity of
water would make a full goblet of wine fit to
drink, milk in the quantity of a mouthful, honey
sufficient to cover a wound, oil sufficient to anoint
a small limb, and water in quantities sufficient for
a medical bath for the eyes. For all other liquids,
including whatever can be poured out, the pre-
scribed quantity is a quarter of alog-measure (that
is, about a quart.) Rabbi Simon says: The pre-
scribed quantities for the liquids enumerated in
this mishnah are also a quarter of a log-measure,
and the various prescribed quantities specified
apply only to those who (habitually) store such
liquids.

The prescribed quantity for rope is as much as
suffices to make a handle for a basket; for reeds,
the legal limit is as much as suffices to hang a fine
or coarse sieve thereon. (Rabbi Judah says, how-
ever, that the limit is as much as is sufficient to
take the measure of a child’s shoe.) The limit for
paper is as much as suffices to write a toll-bill on.
(A toll-bill itself must not be carried out on the
Sabbath, however.) The prescribed quantity for
paper that has been erased is as much as will
wrap the top of a perfume bottle. The prescribed
quantity for vellum is as much as suffices for the
covering of an amulet. For parchment, the pre-
scribed amount is as much as suffices for the writ-
ing of the smallest portion of the tefillin, which is
“Hear, O Israel.” For ink, the prescribed amount
is as much as is necessary for the writing of two
letters. For eye-shadow, the legal limit is as much
as will paint one eye. The prescribed quantity for
(bird) lime is as much as will suffice to put on a
lime twig; for pitch or sulfur, the limit is as much
as will cover a hole in a quicksilver tube. The pre-
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During Chanukah, add this paragraph:

In the days of the High Priest, Mattathias ben Yochanan the Has-
monean, and his sons, when the wicked Seleucid kingdom rose
up against Your people Israel to attempt to force them to forget
Your Torah and to make it impossible for them to obey its laws so
reflective of Your sacred will, You, prompted by Your unending
mercy, stood by them in their time of trouble and helped them
fight their battles. You helped them feel justified in their fight and
You wrought vengeance upon those who deserved it. You helped
the weak to vanquish the mighty, the few to vanquish the many,
the pure to vanquish the impure, the righteous to vanquish the
wicked, and those who remained faithful to the words of Your
Torah to vanquish their arrogant enemies. In so doing, You made
glorious and holy Your own name in this world of Yours when
You wrought great deliverance and salvation for Your people Israel
on this very day so many centuries ago. Afterwards, Your devoted
children came to the sanctuary of Your holy Temple. They cleaned
the sanctum of the symbols of idolatry and purified the Temple,
then lit lamps in its holy courtyards and declared that henceforth
the eight days of Chanukah would be a festival devoted to thanks-
giving and the praise of Your great name.

And so, for all these things, may Your name be
blessed and exalted for always and for all time, O
our sovereign God . . .

Between Rosh Hashanah and Yom Kippur, say:
and may You write up all those bound to you
in sacred covenant for a good life

... for then shall all living creatures give thanks to
You, selah, and render sincere praise to Your
name, O God of our salvation, our ever-present
help, selah.

Blessed are You, A, Whose name is goodness
itself and Who is wholly deserving of gratitude.
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scribed limit for wax is as much as will fill up a
small leakage in a utensil. For loam, the pre-
scribed limit is as much as suffices to make airtight
a pair of the kind of bellows used by goldsmiths.
Rabbi Judah, however, says the prescribed quanti-
ty for loam is as much as will make a stand for a
goldsmith’s crucible. For clay, the prescribed limit
is as much as will cover the mouth of a gold-
smith’s crucible. The prescribed limit for lime is as
much as will cover the little finger of a maiden.
Rabbi Judah, however, says the prescribed limit
for lime is as much as will cover the temple of a
maiden. For his part, Rabbi Nehemiah says the
prescribed limit for lime is as much as will cover
the back part of a maiden’s temple.

For sealing wax, the prescribed quantity is as
much as is required for the sealing of a bale of
goods—this is the decree of Rabbi Akiba. The
sages, however, say the prescribed limit for sealing
wax is the amount needed for the sealing of a let-
ter. For dung or fine sand, the legal limit is as much
as is required to fertilize the soil around a cabbage
stalk. This is according to Rabbi Akiba, but the
sages set the legal limit at the amount required to
fertilize the soil around a leek stalk. For coarse
sand, the prescribed quantity is as much as is
required to fill a trowel. For reed, the legal limit is
set at the amount required to make a writing-pen.
Should the reed be especially thick or should it be
split, then the prescribed limit is as much as is
required to make a fire sufficient to fry the most
softly beaten egg mixed with oil in a hot pan.

In the opinion of Rabbi Judah, the prescribed
quantity of fragments of earthenware is the size of
such as are placed between two boards. Rabbi
Meir, however, says that the prescribed quantity is
however much would be sufficient to use to stir a
fire. For his part, Rabbi Yossi teaches that the pre-
scribed quantity should equal the amount neces-
sary to hold a quarter of alog-measure. Said Rabbi
Meir: Although no positive proof for my assertion
can be found in the Scripture, a vague reference
can nevertheless be deduced from the passage in
the Book of Isaiah: “So that there cannot be found
among their fragments a shard to rake fire from a
hearth (Isaiah 30:14.”) Rabbi Yossi responded:
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“That is the source from which you would adduce
your proof? It says immediately after that (i.e., in
the same verse) ‘and to draw water from a pit."”

The prescribed quantity for wood is as much
as suffices to cook an (easily boiled) egg. The pre-
scribed quantity for spices is as much as would
suffice to season such an egg, and the different
spices are counted together. The prescribed
quantity for nut-shells, pomegranate peel, isatis,
and cochineal is as much as suffices to dye the
edge of a small piece of cloth. The legal limit for
the amount of alum, native carbonate of soda,
Cimolia chalk and vegetable soap that may legally
be carried on Shabbat is as much as suffices to
wash the edge of a small piece of cloth. Rabbi
Judah says as much as will suffice to remove a
blood stain.

The prescribed quantity for aromatic pepper is
the least possible amount for normal use and the
prescribed quantity for tar is just the same. The
limit for different kinds of spices and metals is also
the same, as is the prescribed limit for the stone
and the earthen parts of the altar, for torn pieces
of the scroll of laws or their covers. The pre-
scribed quantity that may be carried on Shabbat
for all these things is the same, because such things
are generally preserved even in exceedingly small
quantities. Rabbi Judah said that the same concept
regarding quantity applies to everything pertaining
to the worship of idols, because it is written: “And
there shall not cleave to your hand aught of the
proscribed things (Deuteronomy 13:18.)”

One who carries the chest of a spice dealer is
liable for one sin offering only, although there may
be many spices in the chest. The prescribed quan-
tity for garden seeds is the bulk equivalent in size
to a dried fig. Rabbi Judah ben Bateira said that
the prescribed limit is simply five different seeds.
The prescribed quantity for cucumber seeds is
two, and the same applies to pumpkin seeds and
Egyptian beans. A living locust (which may be
eaten), be it ever so small, must not be carried,
but dead locusts may be carried in quantities less
than a dried fig. The prescribed quantity for vine-
yard birds living or dead is the smallest possible
quantity, because they were preserved (i.e., even
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Except between Rosh Hashanah and Yom Kippur, say:
Grant a great and permanent peace to Your people
Israel, for You are the sovereign Bestower of peace
and we pray that it seem fitting in Your eyes to bless
Your people Israel at every moment and in every
hour with Your peace. Blessed are You, A , Who is
always ready to bless the people Israel with peace.

Between Rosh Hashanah and Yom Kippur, say:

Grant a great and permanent peace to Your people Israel, for You are the
sovereign Bestower of peace and we pray that it be good in Your eyes to
bless Your people Israel at every time and in every hour with Your peace.
May we and all members of Your people, the House of Israel, be remem-
bered and entered in the Book of Life, Blessing, Peace, and Great Prosperity,
for now and for always, for a good life and for peace. Blessed are You, A,
Maker of peace.

My God, keep my tongue from speaking ill and my lips from uttering slan-
der. May I have the inner strength to remain silent in the face of my ene-
mies’ taunts and may [ have the courage to appear indifferent to all who
might insult or mock me. Open my heart to Your Torah and inspire me to
yearn to do Your commandments faithfully and properly. And may You
quickly annul the plans and bring to naught the plots of those who wish me
ill. Do this for the sake of Your name, for the sake of Your great right hand,
for the sake of Your holiness, and for the sake of Your holy Torah.

May Your right hand grant salvation as You answer our prayers so that
those who love You might be granted relief from their burdens. May the
words of my mouth and the meditations of my heart be acceptable before
You, A, my Rock and my Redeemer. And may the same God Who makes
peace on high make peace below for us and for the whole House of Israel.
And to that, let us all say, Amen.

May it be Your will, A, our God and God of our ancestors, that the holy
Temple be rebuilt quickly and within our days. And may we all have a por-
tion in Your Torah sufficient to guarantee us the merit to serve You in awe
in that place, just as in ancient days and bygone years. May the sweet savor
of the offerings of Judah and Jerusalem be pleasant to You, A, just as in
ancient days and bygone years.
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The congregation remains standing as these words are chanted:
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When the first night of Passover falls on Shabbat,
continue on page 68 with the Full Kaddish

The congregation is seated as the cantor or baal tefillah continues:
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in very small amounts) for medicinal purposes.
Rabbi Judah said: One must not carry out a living
locust (i.e., even such as may not be eaten), be it
ever so small, because such locusts were kept as
playthings for small children.

One who had stored anything for planting,
sampling, or medicinal purposes (before the Sab-
bath) and carried some of it out (into public
ground) on the Sabbath is liable for a sin offering
no matter how small the quantity involved might
be. Others, however, are culpable only if (they
carry out) the prescribed quantity. Even the for-
mer, however, is culpable only for the prescribed
quantity if the thing carried out was subsequently
brought back (to private ground).

One who intended to carry out foodstuffs and
deposited them on the doorstep (for that pur-
pose) is not culpable, and this is so whether one
afterward carried them out (into the street) one-
self or this was done by someone else, since the
whole deed was not done at one time. If one
deposited a basket of fruit on the outside door-
step, even if the bulk of the fruit was on the out-
side (in the street), one is not culpable unless one
carried out the entire basket (into the street.)

One who carries out anything in the right or in
the left hand, or in one’s bosom or on one’s shoul-
der, is culpable, as this was precisely the manner in
which the sons of Kehat carried (their burdens as
they carried the Tabernacle from station to station
in the wilderness during the years the Israelites
wandered there.) But one who carries out a thing
on the back of the hand, with the foot, with the
mouth, with the elbow, with the ear, with the hair,
with a waist bag that has its opening at the bot-
tom, between one’s belt and shirt, with the edge
of one’s shirt, or with one’s shoe or with one’s
sandal, is not culpable because one is carrying the
object in question it in an unusual manner.

One who intends to carry something in front,
but the thing ended up being carried in back, is not
culpable. If one intends to carry it on one’s back,
however, and it ends up moving to one’s front, such
a person is nevertheless culpable. Of a truth it was
said: A woman who carries something in her skirt,
regardless of whether her intent was to carry it in
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the front or in the back of it, is obliged to bring a sin
offering because such garments invariably turn
around while being worn. Rabbi Judah says the
same rule applies to letter-carriers (i.e. that their
mail pouches are always turning around and that,
therefore, it makes no difference if the original plan
was to carry it in front or in back.)

One who carries out a large loaf of bread into
public ground is culpable. If two persons do this
together, they are both innocent, provided it
could be done by one of them. If, however, they
did so because the task could not be done by one,
both are then culpable. Rabbi Simon, however,
declares them not culpable.

If one carry foodstuffs of less than the pre-
scribed quantity in a vessel (out into the street),
such an individual is not culpable even of (carrying)
the vessel, for the vessel is of no consequence to
the foodstuffs (and the person in question is inter-
ested, therefore, solely in carrying the food, not its
container.) Similarly, if one carries a person on a lit-
ter, such an individual is not culpable even of (carry-
ing) the litter, because the litter is of no conse-
quence with respect to the person being carried
(i.e., the point is to carry the person being carried,
not to carry the platform on which that person is
resting.) If one carries a corpse on a cot, however,
one is culpable. The same is the case if (one carries)
a portion of a corpse of the size of an olive or a por-
tion of a carcass the size of an olive, or a portion of
the carcass of a reptile the size of a lentil. For his
part, however, Rabbi Simon declares all of them
exempt from any obligation to bring a sin offering.

According to Rabbi Eliezer, one who pares
one’s fingernails, either by means of one’s other
nails or by means of one’s teeth is culpable, as is
the man who plucks hair from his head, beard, or
lip and the woman who braids her hair, paints her
eyebrows, or parts her hair on the Sabbath. The
sages, however, declare this to be (prohibited only
by rabbinical law) as a precautionary measure lest
a Torah-based prohibition be subsequently broken.

One who plucks something from a perforated
flower pot is culpable. One, however, who plucks
aught from a flower pot that is not perforated
on the bottom is not culpable. Rabbi Simon, how-
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The congregation remains standing as these words are chanted:

And the heaven and the earth were finished, and
the entire array of heavens. And on the seventh
day, God finished the divine work of creation and
rested on that seventh day from all the divinely
undertaken work of creation. And God blessed the
seventh day and hallowed it, for that was the day
God rested from all the divine work of creation.

When the first night of Passover falls on Shabbat,
continue on page 68 with the Full Kaddish

The congregation is seated as the cantor or baal tefillah continues:
Blessed are You, A , our God and God of our ancestors, God of Abraham,
God of Isaac and God of Jacob, great, mighty and awesome God, God
supreme, Creator of heaven and earth.

God'’s was the Protector of our ancestors and with a word shall God yet

grant life to the dead.
Except between Rosh Hashanah and Yom Kippur, continue:
God is holy without compare
Between Rosh Hashanah and Yom Kippur, continue:
Sovereign God is holy without compare

and grants rest to the Jewish people on the holy Sabbath because it is the
will of God that they enjoy such rest. Such a God, therefore, do we come
together to worship in awe and trembling, declaring our gratitude to the
divine name continually, this day and every day. God is the source of bless-
ing in our world, a God fully worthy of our gratitude, the Bestower of
peace, and the source of the sanctity of the Sabbath, and of the blessings
that accrue from observing a seventh day of rest. It is God Who, acting in
accordance with the indescribable holiness of the divine, grants rest to a
people that knows only delight from its Sabbath observance, its weekly
commemoration of God’s original act of creation.

Our God and God of our ancestors, take pleasure in our Sabbath rest. Sanc-
tify us with Your commandments and grant us a portion in Your Torah.
Satisfy us with Your beneficence and grant that we rejoice in Your salvation.
Make our hearts pure that we may worship You in truth on this holy Sab-
bath lovingly and willingly bequeathed to us, A, our God. And so shall
Israel rest on the Sabbath and, in so doing, sanctify Your name. Blessed are
You, A, Who grants sanctity to the Sabbath.
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The Full Kaddish
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The congregation joins the cantor or baal tefillah in reciting this line.
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On Shabbat, continue with Kiddush on page 69. On festivals

other than Simchat Torah, including when the festival falls on Shabbat,
continue on page 70. On Simchat Torah, continue on page 538.
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ever, considers such an individual not culpable in
both cases.

One who throws a thing from a private domain
into a public one or from public domain into a pri-
vate one is culpable. If one throws something from
a private domain into another private domain by
way of public ground, Rabbi Akiba holds him to be
culpable, but the sages declare him not culpable.
How so? If two balconies face each other across a
street, one who transfers or throws something
from one into the other is not culpable; if the two
balconies, however, are in the same building, one
who transfers a thing from one into the other is
culpable, but one who throws is not culpable,
because the work of the Levites (in the Taberna-
cle) was such that boards were transferred from
two wagons facing each other in public ground,
but not thrown from one into the other.

One who takes anything from, or places any-
thing upon, a heap of sand dug out of a pit on the
Sabbath or on a stone that is ten spans high and
four spans wide, is culpable. If the heap of sand or
the stone is below that height, he is not culpable.

If one throws a soft date from a distance of
four cubits against the wall, and it strikes the wall
at a height of over ten spans from the ground, he
is not culpable, but if it strikes the wall below ten
spans from the ground, he is culpable. This is so
because one who throws a thing to the ground at
a distance of four cubits is culpable.

If one throws an object within four cubits (in
public space) and the object rolls to a greater dis-
tance, one is not culpable; if one throws a thing
outside of four cubits and it rolls back within four
cubits, one is culpable.

If one throws a distance of four cubits on the
sea, one is not culpable; if there happens to be
shallow water, however, through which a public
thoroughfare leads, one is culpable. What must be
the maximum depth of such shallow water? Less
than ten spans; for one who throws four cubits in
shallow water, through which only occasionally a
public thoroughfare leads, is culpable.

One who throws from the sea into land, from
land into the sea, from the sea into a ship, from a
ship into the sea, or from one ship into another, is
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not culpable. If ships are bound together, one may
transfer an object from one into the other; but if
the ships are not bound together, even though
they lie alongside of one another (and meet), one
must not transfer a thing from one into the other.

(Among the principal acts of labor was build-
ing.) What is the amount of building which will
make an individual culpable? The least possible
amount, and the same applies to stone masonry:
even just smoothing with a hammer (at the close
of the mason’s work) is forbidden. As for planing,
one who planes the least bit, and for drilling, one
who drills ever so little, is culpable. For this is the
rule: one who performs any act of labor which is
of permanent value is culpable. Rabbi Simon ben
Gamliel said: One who, during one’s work, strikes
the anvil with a sledge is culpable . . .

One who ploughs, grubs, weeds, or prunes
ever so little is culpable. One who gathers wood
for the purpose of using the space occupied by
the wood is culpable if one gathers ever so little;
but if one gathers it for the purpose of lighting a
fire with it, one is culpable only if one gathered as
much as is required to cook an easily boiled egg. If
one gathered grass for the sake of the space occu-
pied by it, one is culpable for gathering even ever
so little; if for the purpose of feeding cattle, one
does not become liable unless one gathered as
much as a goat’s mouthful.

One who writes two letters is culpable,
regardless of whether one writes with the right or
with the left hand, and regardless of whether the
letters derive from one word or two, of whether
one uses different inks, or of whether they are
letters of different alphabets. Rabbi Yossi said: The
only reason that one is declared culpable for writ-
ing two letters is because they can serve as
marks; for thus the boards used at the Tabernacle
were marked in order to be able to tell which fit
together. Rabbi (Judah the Patriarch) said: We also
often find a short name which forms part of a long
name, as Sam for Simon and Samuel, Noah for
Nahor, Dan for Daniel, Gad for Gadiel.

One who, in the course of one period of for-
getfulness, writes two letters is culpable. One
may have written with ink, paint, dye, gum, or vit-
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Kiddush for Shabbat Evening

The congregation rises as the cantor or baal tefillah chants Kiddush.
If the congregation is having Shabbat dinner together after the service,
Kiddush is deferred until just before the meal.
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On Shabbat Chol Hamoed Sukkot, add this blessing
when reciting Kiddush in a sukkah:
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Between the second night of Passover and Shavuot, continue with the
counting of the Omer on page 72. Otherwise, continue with Aleinu on page 78.
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Kiddush for Festivals

(On Shabbat, add the words in parentheses. Kiddush is not recited as part of
the service in synagogue on the first evenings of Passover.)
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If seated in a sukkah on the first evening of Sukkot, recite the following two blessings

in the order printed. On the second evening, reverse the order of the blessings. On
other festivals, except for the final days of Passover, only recite the second blessing.
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On the second, seventh and eighth nights of Passover, continue with the counting

of the Omer on page 72. On other festival evenings, continue with Aleinu on page 78.
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riol, or with anything making a permanent mark.
Further, one who wrote on two walls forming a
corner, or on two covers of a book, so that the
two letters can be read together, is culpable. One
who writes on one’s own body is culpable. One
who tattoos letters in one’s flesh, Rabbi Eliezer
holds culpable for a sin offering, but Rabbi Joshua
holds such a one not to be culpable. If one write
with dark liquids, with fruit juice, or in road dust,
in fine sand, or in anything that does not retain the
writing, one is not culpable. If one writes with the
back of one’s hand, with one’s feet, with one’s
mouth, with one’s elbow, or if one connects one
letter to another (that had already been written)
or writes over letters that had been written
before, or whether one’s intention was to write a
chet and instead wrote two zayins, or if one
wrote one letter on the ground and another on
the wall, or on two separate walls, or on two sep-
arate pages of a book, when the two letters can-
not be read together, such a person is not culpa-
ble. If one wrote a single letter that served as a
symbol for several, Rabbi Judah ben Bateira holds
him culpable, but the sages hold him not culpable.

If, through forgetfulness at two different times,
one writes two letters—for example, one in the
morning and the other toward evening—Rabbi
Gamliel holds such a person to be culpable, but
the sages declare such a one not to have sinned.

If, through forgetfulness at two different times,
one writes two letters—for example, one in the
morning and the other toward evening—Rabbi
Gamliel too holds such a person to be culpable
and the sages too declare such a one free.

One who tears a thing while enraged, or
through grief on account of the dead, and, general-
ly speaking, all who spoil a thing through their
actions, are not culpable. If, however, one destroys
a thing with the intention of mending it later on,
then the prescribed quantity (to render such a per-
son obliged to bring a sin-offering) is determined
according to the prescribed quantity of the act by
which it is mended. The prescribed quantity of
wool when being washed, carded, dyed or spun is
a thread the length of a double sit; in weaving, the
prescribed quantity for wool is the breadth of one
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sit (i.e., the distance between the tip of the thumb
and the tip of the index finger when the fingers in
question are spread out as widely as possible.)

If a deer runs into a house and one locks the
doors behind the deer, the individual who has
locked the door is the culpable party. If two indi-
viduals lock the doors together, both are free of
subsequent obligation. If one of them could not
lock the doors himself and it is for that specific
reason that both did so, then they are both culpa-
ble. Rabbi Simon, however, declares them free of
subsequent obligation.

If one sits down at the entrance of the house
without filling it up and another sits down beside
him, thus filling up the gap, the latter party only is
guilty. If the former party sat down at the entrance
and filled it up, and another subsequently came up
and sat down, the former, even if he got up and
walked away, is culpable, and the latter party is
free of subsequent obligation, for this is the same
as if one were to lock one’s house to preserve its
contents and a deer were on the inside.

Any who hunt down or wound any of the
eight reptiles specifically mentioned in the Torah
as belonging to the category of sheretz animals are
culpable. The same is true of any who hunt down
any other amphibian or reptile on the Sabbath,
but those who merely wound them are exempt
from further obligation. These references to hunt-
ing, however, are to hunting such animals for
some use, but those who hunt them down for no
particular purpose are exempt. One who hunts
down animals or fowl in a private domain is
exempt from bringing a sin-offering, but those
who wound such animals are culpable.

It is prohibited to prepare brine on Sabbath,
but the preparation of salt water in order to dip
one’s bread into it, or to use for seasoning other
dishes, is permitted. Said Rabbi Yossi: Is that not
specifically the definition of brine? (What then is
the difference—that one is prepared in great
quantities and the other, only in smaller amounts?)
Salt water may only be prepared on the Sabbath if
oil is first put into the water or into the salt.

It is not allowed to eat Greek hyssop (a reme-
dy for worms) on the Sabbath, because it is not
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The Matriarchs of Israel

In recent decades, some worshipers have sought to balance the references
to the patriarchs of Israel in the opening blessing of the Amidah with
a parallel list of the names of the Biblical matriarchs and with a reference
to the Almighty as the God through Whose miraculous intervention
Sarah became pregnant. To accommodate such worshipers, we present the
opening blessing of the Amidah here with the inclusion of the names
of the mothers of Israel in the first benediction.
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Counting the Omer

The Torah commands us to count each day between Passover and Shavuot
separately. This mitzvah, called “Counting the Omer”, begins with this prayer.
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This blessing is repeated every evening that the Omer is counted.

If one forgets to count in the evening, the blessing may be recited and the
day announced during the course of the next day. If one forgets entirely

to count, even during the following day, counting may be resumed any evening,
but the blessing is not recited that evening or any subsequent one.
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16 Nisan, the second day of Passover
and the first day of the Omer
Sy oy ob oin
17 Nisan, the first day of Chol Hamoed Pesach
and the second day of the Omer
7w R et
18 Nisan, the second day of Chol Hamoed Pesach
and the third day of the Omer
Syt o nwhw oin
19 Nisan, the third day of Chol Hamoed Pesach
and the fourth day of the Omer
7 T nyIy min
20 Nisan, the fourth day of Chol Hamoed Pesach
and the fifth day of the Omer
SEpo T nonn o
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food for healthy people. It is allowed, however, to
eat yoezer (a kind of wild rosemary) and to drink
shepherd-blossom (tea, an antidote for poisonous
beverages.) It is permitted to partake of all usual
eatables and beverages on the Sabbath as medica-
ments with the exception of palm water and root
tea (a compound of gum, herbs, and powdered
roots), because the two latter serve only as a
remedy for jaundice. At the same time it is per-
mitted to drink palm water to quench one’s thirst,
and one may anoint himself with root oil as long
as it is not being used as a remedy.

One who suffers with toothache must not
gargle with vinegar for it, but one may dip some-
thing in vinegar and apply it (to the tooth), and if
the pain is relieved thereby, then the pain is
relieved. One who has pains in the loins must not
rub them with wine or vinegar, but may anoint
them with oil. Rose oil, however, may not be
used for this purpose. Children of princes may
anoint their wounds even with rose oil, however,
because it is their wont even on weekdays to
anoint themselves with rose oil. Rabbi Simon
said: All Israelites must be considered as the chil-
dren of princes.

There are knots on account of which one does
not become culpable, as in the case of a camel dri-
ver’s or seaman’s knot. . . .

There are, also, knots that do not involve cul-
pability on the part of those who tie or untie
them. A woman, for example, may tie the slit of
her robe, the bands of her hood, the bands of her
girdle, the straps of her shoes and the straps of
her sandals. Also, the bands of leather flasks
(filled) with wine or oil, and of pots filled with
meat may be untied. Rabbi Eliezer ben Jacob,
says: One may tie up cattle from the front using a
rope in order that they may not escape. One may
tie a bucket over a well using one’s belt, but not
with a rope. However, Rabbi Judah permits this to
be done with a rope also. And, indeed, a perti-
nent rule was laid down by Rabbi Judah in this
regard: One is not culpable for any knot which is
not permanently fastened.

One may fold one’s clothes (i.e., after taking
them off) even four or five times (on the Sab-
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bath). On the eve of Sabbath, one may prepare
one’s beds for use on the Sabbath, but not at the
close of Sabbath for use after the Sabbath is
departed. Rabbi Ishmael says: One may arrange
one’s clothes and prepare one’s beds on the Day
of Atonement for the Sabbath. And, furthermore,
the sacrificial fat left over from the Sabbath may
be offered up on the Day of Atonement (if the
two succeed one another, as was occasionally able
to occur before the Jewish calendar was fixed
permanently), but not such as is left over from the
Day of Atonement on the Sabbath. Rabbi Akiba
said: Neither that (fat) left over from the Sabbath
may be offered up on the Day of Atonement, nor
that of the Day of Atonement on the Sabbath.

All sacred scriptures may be saved from a con-
flagration on the Sabbath, and this is the law
regardless of whether the scriptures in question
are or are not regularly read. Books of Scripture
written in any language whatsoever must be con-
sidered sacred, and must be stored in a safe place
once they are no longer in good enough repair to
be used. And why are some books not regularly
read from? In order that (those who might read
them not be tempted to) stay away from the
study-house. One may save the case of the book
with the book, and the case of the tefillin with the
tefillin themselves, even if coins are being stored
in the case. Where must such things be taken (for
safety in the event of a fire on the Sabbath)? They
must be taken to a closed alleyway. Ben Bateira
says: They may even be taken to an alleyway that
has one side open.

One may save enough foodstuffs to last for
three meals (on the Sabbath in the event of a con-
flagration). Such food as is fit for human beings
may be saved for the use of human beings, and
such as is fit for cattle may be saved for cattle.
How so? If a conflagration happens to occur on
the eve of Sabbath, one may save enough food-
stuffs for three meals. If it occur in the morning of
a Sabbath, one may save enough for two meals. If,
however, such a conflagration occurs in the after-
noon of Sabbath, one may only save enough for
one meal. Rabbi Yossi, however, says: One may at
all times save enough for three meals.
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21 Nisan, the seventh day of Passover
and the sixth day of the Omer

qEp; T WY oin

22 Nisan, the eighth day of Passover
and the seventh day of the Omer

TR M YRV WY 2w npaw o

23 Nisan, the eighth day of the Omer
A% TN O TN PRY DoY) niiaw o

24 Nisan, the ninth day of the Omer
TEPY D WYY MNP DY D YR min

25 Nisan, the tenth day of the Omer
Y e nUhYT TN PIRY oo o My o

26 Nisan, the eleventh day of the Omer
S O TRTIY TN PIRY Y 5P T0P T08 T

27 Nisan, Yom Hashoah and the twelfth day of the Omer
S P MR TN PRY TOY =P gy DR TP

28 Nisan, the thirteenth day of the Omer
Y R MUY TN YR Y P Y nYby i

29 Nisan, the fourteenth day of the Omer
7‘}3!?? ,nim:tp ’!'LTJ ohY ,an Wy YaIN =hily!
30 Nisan, the first day of Rosh Chodesh Iyar

and the fifteenth day of the Omer
'173!?? 0K TP NIPAY 1Y DY 0 WY Awnn ohn
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1 Iyar, the second day of Rosh Chodesh Iyar
and the sixteenth day of the Omer

173!?? 27 nipaY Y TY O Y WY ol
2 lyar, the seventeenth day of the Omer
niYaY NV onw a1 WY nYav =hkfy)
YR B nYow
3 lyar, the eighteenth day of the Omer
NIPIY Y onw o WY MImu oPn
TEY? B MYIW)
4 Iyar, the nineteenth day of the Omer
NIPIIY Y onw o Y nvvn oPn
Y7 e nwRn

5 lyar, Israel Independence Day
and the twentieth day of the Omer

SEpY DM NYEY NivEY Y ooy o Dby i

6 lyar, the twenty-first day of the Omer
EPR MivnY MEow mnw o omep oy oin
7 lyar, the twenty-second day of the Omer
niw:xp mpbw ‘DHUJ an 'D’W‘.U!ﬂ 'D’E‘.D =hEly!
g7 s et
8 lyar, the twenty-third day of the Omer
NPy NYHY maw o oYy vy oin
A2
9 lyar, the twenty-fourth day of the Omer
!'ﬁ!ﬂ:!? ﬂ!P%W umv ,an D"NJW nYaaN =bily!
Sy oy nwhw

TZUR YISRAEL

Furthermore, one may save a basket full of
loaves (of bread), be it even enough for a hundred
meals, a whole fig-cake, and a cask of wine—and
one may also call to others: “Come and save
some of (this food) for yourselves!” If those who
do so understand their advantage, they make a
settlement with the owner after the Sabbath is
over. Where may such articles be taken to (for
safety)? To a court that is joined to another (court
of the house burning) by an eruv. Ben Bateira says:
Even to one that is not joined by an eruv. To such a
place, all utensils (and dishes) may be brought
such as are likely to be used on the same day.
One may (in the event of a conflagration on the
Sabbath,) however, put on as many articles of
clothing as possible, and one may wrap oneself in
whatever is possible. Rabbi Yossi says: One may
only put on eighteen pieces of ordinary apparel,
but one can come back as often as possible and
put on the same quantity again and carry them off.
One may also call to others: “Come and save with
me (whatever you can)!”

Rabbi Simon ben Nanas, says: One may spread
a goat-skin over a chest, a box, or a cupboard
which has caught fire, so that they only become
singed. One may also form a partition with any
utensil (or vessel), be it full of water or not, in
order to keep a fire from spreading. Rabbi Yossi
forbids the making of such a partition with new
earthenware vessels filled with water, because
such vessels cannot stand heat and, therefore, will
(surely) burst and extinguish the fire.

If a non-Jew comes near to extinguish (the
fire), one may not say to him, “Extinguish it,” but
neither need one say, “Do not extinguish it,” for
the Sabbath rest of a non-Jew is not your responsi-
bility. If a minor, however, desires to extinguish the
fire, one must not allow him to do so, because one
is obliged to see that minors rest on the Sabbath.

One may cover the top of a lamp with a vessel
in order that the ceiling may not catch fire, and
also cover the ordure of children (in the house).
Furthermore, one may also place a vessel over a
scorpion in order to prevent it from biting. Rabbi
Judah said: A case of this kind happened once in
the presence of Rabbi Yochanan ben Zakai in (a
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town called) Arab, and he said, “I am not sure that
(the man) is not culpable (and thus bound to bring
a sin-offering).”

If a non-Israelite lit a lamp on the Sabbath, the
Israelite might make use of the light. If he (the
non-Israelite) did so (especially) for the Israelite,
however, the latter must not use it. If the non-
Israelite filled up (a trough) with water to water his
(own) cattle, the Israelite may water his cattle
afterwards. If he did so for the Israelite (especial-
ly), however, the latter must not water his cattle
with it. If a non-Israelite made a gangway in order
to descend upon it from a ship, an Israelite may
descend after him. If, however, he made it (espe-
cially) for the Israelite, the latter must not
descend. Once Rabbi Gamliel and several elders
arrived on a ship (on Sabbath) and a non-Israelite
made a gangway upon which to descend (from the
ship personally), whereupon Rabbi Gamliel and the
elders also descended (using the same gangway.)

All utensils (and furniture) which may be han-
dled on the Sabbath, their doors (or lids) may be
handled with them, and this is the case even when
their lids have been removed, for such lids cannot
be considered in the same category as the doors
of houses, which are not intended to be removed.
One may take up a hammer on the Sabbath for
the purpose of cracking nuts, an axe in order to
chop fig-cakes, a hand-saw to saw cheese, a shov-
el to gather up dried figs, a fan and a fork to place
food before a child, a spindle and a shuttle to pick
fruit, a sewing needle to remove a splinter (from
the flesh), and a packing needle to open a door.

A hollow olive-cane is subject to contamina-
tion with impurity if it has a knot (at one end and
is, therefore, a kind of a vessel). If not, however, it
is not subject to that kind of ritual contamination.
In any event, it may be handled on the Sabbath.
Rabbi Yossi said: “Any utensil may be handled on
the Sabbath, with the exception of the large wood
saw and the plowshare.”

Such utensils may be handled with intent to
use them or without such intent. Rabbi Nehe-
miah said: They may be handled only if intended
for use.
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10 Iyar, the twenty-fifth day of the Omer
nivaw ﬁ";lh‘ll? Y o DY nvnn oin
T B T
11 lyar, the twenty-sixth day of the Omer
nipay AYSY oy o oMby nww oy
a7 nwem
12 lyar, the twenty-seventh day of the Omer
NivAY NYHY oY o oYY nyaw oin
TP R AT
13 lyar, the twenty-eighth day of the Omer
SEY7 mivEY npIN oo o by niiny o

14 lyar, Pesach Sheni and the twenty-ninth day of the Omer
ﬂ‘l!ﬂ:\? n:g:pr_: an Rebb m-}wm ngwn oioh
Y7 08 o

15 lyar, the thirtieth day of the Omer
Y B M0 NiPIaY YN maw o wuhy oy
16 lyar, the thirty-first day of the Omer
niPAY nYaIN Tov ob oWt TN oo
Syt o agbw
17 lyar, the thirty-second day of the Omer
niYIRY OY3IN Tov o Dt miv oibn
T N
18 Iyar, Lag Ba'omer, the thirty-third day of the Omer
nivIAY QYN Tov ob oWt nyhw oin
Y7 B nYRem
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19 lyar, the thirty-fourth day of the Omer
NiPRY NYIIN onw an 'D’!U‘?!IJT nyzaN o]
JacheoR
20 lyar, the thirty-fifth day of the Omer
Sy niviay nwnn mov o wwter nwnn o
21 lyar, the thirty-sixth day of the Omer
niPIaY nYnn ToY o owowr nwy oin
7 s et
22 lyar, the thirty-seventh day of the Omer
NIPEY nYnn onw on D’W‘?‘DW nYaw oy
R B
23 Iyar, the thirty-eighth day of the Omer
nivaY nYnn onw ov tmvb\m mMmY obn
vy o nwhe
24 lyar, the thirty-ninth day of the Omer
nivaY nYnn onw ob ‘D’\D'?\TN nyYn oy
T B T
25 lyar, the fortieth day of the Omer
172!?‘2 ;2727 NYINT NIPIIY NYnn w0 YN ol
26 lyar, the forty-first day of the Omer
NIPAY NYnn onw o TPIIN NN ok
TR B T
27 lyar, the forty-second day of the Omer
772!?‘2 MDY NPV TRY o1 P3N DY oP)
28 Iyar, Yom Yerushalayim and the forty-third day of the Omer
NIy NYY Ty oh wesN nwty oo
%y My o
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Fragments of all utensils which may be handled
on the Sabbath may also be handled. This is only
the case, however, if they are handled for a specif-
ic purpose. For example, the pieces of a (broken)
kneading trough may be used to cover the bung-
hole of a cask, or the pieces of a glass to cover the
mouth of a pitcher. Rabbi Judah says: They must
be fit for the same use (as the whole utensil.) In
other words, the parts of a kneading trough may
be used to hold pudding, and the pieces of a glass
to hold oil.

One may draw water with a hollow pumpkin
husk to which a stone is fastened (i.e., to provide
weight), providing the stone is fastened well
enough so that it will not fall out. Otherwise, one
must not draw water with such a husk. One may
draw water with a jug to which a vine branch is
fastened.

A window blind, says Rabbi Eliezer, may be
lowered if it is fixed to the wall and suspended
from it. Otherwise, it may not be used. The
sages, however, say it may be used in any event.

All lids of utensils may be removed (on the
Sabbath), provided they have handles. Said Rabbi
Yossi: To what does this apply? To lids of vessels
fastened to the ground. Lids of vessels in general,
however, may be removed in any event.

One may even clear off four or five chests of
straw or grain in order to provide room for
guests or to remove obstacles to a lesson being
given. One must not, however, clear out a whole
barn (i.e., for either purpose.) Furthermore, one
may clear out terumah grain, grain of which it is
not certain that the tithes have been set apart,
first tithes of which the terumah tax has been paid,
second tithes, consecrated things which have
been redeemed, and dried broad beans, which
serve the poor (others say, the goats) for food.
But one must not clear out mixed grain from
which tithes have not yet been separated, nor
first tithes for which the terumah tax had not yet
been paid, nor second tithes nor consecrated
things not yet been redeemed, nor arum nor
mustard. Rabbi Simon ben Gamliel permits arum
to be cleared off, because it serves the (house)
raven for food.
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Bundles of straw, bundles of stalks, and bun-
dles of reeds may be handled, provided they are
designed for cattle fodder. Otherwise, they must
not be handled.

One may set a basket on end for chickens, in
order that they may climb up or down upon it. A
runaway hen may be chased until she goes back
again. One may lead about calves or young asses
to exercise them. A woman may lead her son
about to give him exercise. Rabbi Judah says:
When (may she do) this? If the child lifts one foot
and sets down the other; but if it trails (its leg)
behind, she must not.

One must not deliver cattle of their young on
a festival day, but one may be of assistance to
them in any other manner. One may give a
woman (about to give birth to a child) all assis-
tance possible, however, even calling a midwife
from a distance. Furthermore, one may violate
the Sabbath on her account and tie the umbilical
cord. Rabbi Yossi says: One may also cut the cord.
Lastly, one may accomplish anything necessary for
the circumcision on the Sabbath.

Rabbi Eliezer says: If the knife used for circum-
cision was not brought on the day preceding the
Sabbath, one is to bring it publicly on the Sabbath.
In times of danger (that is, during times of perse-
cutions) one may conceal the knife (on one’s per-
son as long as one does so) before witnesses. Fur-
ther, Rabbi Eliezer says: One may even cut wood
to be burnt into charcoal, in order to forge an
iron instrument (that is, to fashion a knife to use in
the circumcision.) The following rule was laid
down by Rabbi Akiba: All work necessary in aid of
circumcision which could have been performed on
the day before the Sabbath does not supersede
the observance of the Sabbath, but the kind of
work that could not have been performed on the
day before does supersede the observance of the
Sabbath.

One may perform everything necessary for
circumcision on the Sabbath, such as the actual
act of circumcising, the tearing back the mem-
brane, the sucking out of the blood, or the appli-
cation of a bandage or of a salve made of caraway
seed. If the latter had not been ground before the
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29 lyar, the forty-fourth day of the Omer
niP1IAY NYY onw v DI AP oin
7 B T
1 Sivan, Rosh Chodesh Sivan and the forty-fifth day of the Omer
niPAY "WYY onw ob DPIINT Nwnn oin
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2 Sivan, the forty-sixth day of the Omer
ni::a:up’ Y onv P TVIINY MUY it
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3 Sivan, the forty-seventh day of the Omer
NIPIIY NPV onw o D3N NYaw ol
Y7 ) nynn
4 Sivan, the forty-eighth day of the Omer
nIPRY MUY oo ed wpaIN Ny obn
Y7 E e
5 Sivan, Erev Shavuot and the forty-ninth day of the Omer
b MiPTEY APRY ooy nb wPIIN npen oo

We conclude the counting of the Omer with a brief prayer for the
restoration of the ancient worship service and with the 128th Psalm.
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On Saturday evening, continue with Havdalah on page 500.
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*This hymn appears in transliteration on page 584.
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Sabbath, one may masticate it with the teeth and
then apply it. If one had not mixed wine with oil
before the Sabbath, one may apply each separate-
ly. One must not prepare an actual bandage (on
the Sabbath), but may apply an old piece of linen;
and, if such had not been prepared before the
Sabbath, the circumciser may bring it with him
tied around his finger and this may even be done
if the mohel has to come from another courtyard.

One may bathe the child both before the cir-
cumcision as well as afterward on the Sabbath by
sprinkling water over it with the hand, but not by
pouring water over it from a vessel. Rabbi Eliezer
ben Azariah says: “One may bathe a child on the
third day (after the circumcision), even if it falls on
Shabbat, for it is written: “And it came to pass on
the third day, when they were sore (Genesis
34:25.)” On account of a doubtful child (that is, a
child about which there is a doubt whether it was
born in the eighth month of its gestation, and is
therefore not expected to live) or a hermaphro-
dite, the Sabbath must not be desecrated to
accomplish its circumcision. Rabbi Judah, howev-
er, permits this in the case of a hermaphrodite.

If two children are scheduled to be circum-
cised, one after the Sabbath and the other on the
Sabbath, and, through forgetfulness, the mohel cir-
cumcised the former on the Sabbath, he is culpa-
ble. If one of the children, however, was to be cir-
cumcised on the day before Sabbath and the
other on the Sabbath, and, through similar forget-
fulness, the mohel circumcised the former on the
Sabbath, Rabbi Eliezer declares him liable for a sin
offering and Rabbi Joshua declares him free of that
obligation.

A child may be (legally) circumcised on the
eighth, ninth, tenth, eleventh, or twelfth day (after
its birth), but neither before the eighth day or
after the twelfth. How so? Usually (a boy will be
circumcised) on his eighth day of life. A boy born
at twilight, however, will be circumcised on the
ninth day. A boy born at the evening twilight
before Shabbat will be circumcised on the tenth
day of his life. If a feast day follows that Sabbath,
then (such a child will be circumcised) on the
eleventh day of his life. If both days of Rosh
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Hashanah follow that Sabbath, then such a boy
will be circumcised on the twelfth day of his life. A
sick child must not be circumcised at all until he is
thoroughly recovered (from his illness.)

The circumcision must be deemed invalid if
there remains in place sufficient flesh to cover the
larger part of the glans. A man so (imperfectly)
circumcised must not, (if he be a kohen,) partake
of terumah foodstuffs. If a man be so fat (that he
appears not be circumcised, although he was, in
fact, circumcised, then the law dictates that) the
flesh that covers the glans be cut away, but this is
done solely for appearance’s sake. One who was
circumcised without having had the membrane
torn is considered as though he were wholly
uncircumcised.

Rabbi Eliezer says: One may stretch a wine fil-
ter (of cloth) over a vessel on a feast day, and, on
the Sabbath, one may pour wine into it. This is
only so, however, if the filter was already fastened
(to the vessel) The sages say: One must not
stretch it (over a vessel) on a feast day, nor may
one pour (wine) into it on the Sabbath. The latter
act, however, is allowed on a feast day.

One may pour water on yeast in order to thin
the latter and one may filter wine through a cloth
or an Egyptian wine-basket. One may put a beat-
en egg in a mustard sieve. One may also make
honey wine on Sabbath. Rabbi Judah says: On the
Sabbath, this may be done only in a cup. On feast
days, it may even be done in a pitcher. And on the
intermediate days of festivals, it may be prepared
even in a barrel. Rabbi Zadok says: At all times, it
should be made according to the number of
guests.

One must not put laserpitium in tepid water
for the purpose of softening the former, but one
may put it in vinegar. One must not soak bran nor
grind it, but one may put it in a sieve or in a bas-
ket. One must not sift feed straw through a win-
now, nor lay it in a high place so that the chaff falls
out, but one may take it up in a winnow and then
pour it into the crib.

One may clean out (the crib) for a fat ox and
one may throw (the superfluous fodder) over the
side, so that it does not become unclean, so says
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Aleinu*

It is our duty to praise the Author of all existence and to declare
the greatness of the Creator for not making us like the other
nations or granting us the spiritual bearing of other clans within
the greater human family, and for neither giving us a portion sim-
ilar to theirs nor a destiny like that of their great populations.
Instead, we all bend the knee and kneel down to give thanks
before sovereign God Who rules over even their most powerful
royalty, the blessed Holy One Who spread out the heavens and
established the earth, Whose holy residence is in heaven above,
Whose absolute power is revealed in the highest celestial realms.

The Almighty is our God; there is no other. The Sovereign of
truth, God is wholly unique, as it is written in the Torah: “And
above all else you shall take to heart that A, alone and fully
unique, is God in heaven above and on earth below.”

Therefore, do we place our trust in You, A , our God, so that
we may quickly come to see the glory of Your splendid power as it
manifests itself on earth to sweep away and utterly destroy the
repulsive fetishes and idols that are worshipped on this earth, to
establish the sovereignty of God on earth so that all humanity will
come to invoke Your sacred name, to turn the wicked of the earth
toward You in full repentance, so that all who dwell on this planet
will recognize and understand fully that it is to You alone that
every knee must bend and every tongue pledge loyalty.

It is before You, A , our God, that they will kneel and fall pros-
trate; it is to the glory of Your name that they will all show honor
as they accept upon themselves the yoke of Your sovereignty. Then
shall You rule over them, quickly and permanently, for sovereignty
is Yours and so shall You ever rule over us with honor, as it is writ-
ten in the Torah, “ A shall reign forever.” And so also is it is writ-
ten in the book of Your prophet, “And it shall come to pass that

A will be sovereign over the world. Indeed, on that day the
unique nature of A will be acknowledged on earth so totally that
even the divine name itself will be ‘One.’”

*This hymn appears in transliteration on page 584.
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The Mourner’s Kaddish*
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*The Mourner’s Kaddish appears in transliteration on page 397.

TZUR YISRAEL

Rabbi Dosa. The sages declare this to be prohibit-
ed, however. One may remove the fodder from
in front of one animal and place it before another
on the Sabbath.

Straw on a bed must not be shaken up with
the hand, but it may be moved with the body. If it
be designed for fodder, or if a pillow or cloth lie
over it, it may be shaken up by hand. A clothes
press which is kept in the house may be opened,
but must not be used for pressing. The clothes
presses of the professional washers must not be
touched at all, however. Rabbi Judah says: If the
press was partly open before the Sabbath, it may
be entirely opened and drawn out.

One may lift up a child, even if the child is
holding a stone in its hand. Similarly may one lift
up a basket in which there is a stone. One may
also handle unclean terumah produce together
with clean and with ordinary grain. Rabbi Judah
says: One may also take out terumah grain from
mixed grain in proportion of one to the hundred.

If a stone lie at the opening of a barrel, the
barrel may be bent over, so that the stone falls
down and out. If the barrel stands amongst other
barrels, it may be lifted and then bent over in
order that the stone fall down. If money lies on a
bolster, the bolster may be turned so that the
money falls down. If dirt be found on the bolster,
it may be cleaned off with a rag. And if the bolster
should be made of leather, then water may be
poured on it until the dirt is removed.

Beth Shammai teaches: Bones and husks may
be removed from the table. Beth Hillel, however,
teaches: One may only lift the whole table board
(or cloth), and shake off what is left over. All
crumbs smaller than an olive’s bulk may be
removed from the table, as may the hulls of beans
and of lentils, because they may serve for fodder.
It is allowed to use a sponge for wiping, providing
it has a handle made of leather; otherwise, it is
not allowed. Nevertheless, if one handles a
sponge on the Sabbath, it is not subject to defile-
ment.

Should a cask break open, sufficient wine may
be saved for three meals. The owner may also call
to others: “Come and save for yourselves what-
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ever you can.” No portion of the leakage, howev-
er, may be soaked up with a sponge. One must
not press fruit in order to extract the juice.
Indeed, even if it oozes out by itself, it may not be
used. Rabbi Judah said: If the fruit is for eating, the
juice which oozes out may be used. If, however, it
is for drinking, then it must not be used. If honey-
combs be broken on the eve of Sabbath and the
honey oozes out, the honey must not be used.
Rabbi Eliezer, however, permits this.

Whatever has been dressed with hot water on
the eve of Sabbath may be soaked in hot water on
the Sabbath. That which has not been dressed
with hot water on the eve of Sabbath, however,
must only be passed through hot water on the
Sabbath. This law does not apply, however, to
stale salt fish and to Spanish kolias (a kind of fish
which was generally cured before eating), for
passing these through hot water is all the dressing
required for them.

A man may break open a cask to eat dry figs
therefrom provided that he does not intend using
the cask afterwards as a vessel. In the opinion of
Rabbi Judah (or, some say, Rabbi Yossi), one may
not pierce the bunghole of a cask, but the sages
permit this to be done. And one must also
not bore a hole in the side of it. And if such a hole
was already present, one may not fill it up with
wax, because one would thereby inadvertently
smoothen the wax. Said Rabbi Judah: Such a case
was brought before Rabbi Yochanan ben Zakai at
(the place called) Arab, and he observed: “I sus-
pect that act does indeed involve liability to bring
a sin offering.”

One may put cooked foodstuffs into a cave for
the purpose of preserving them. One may also put
clean water (contained in a vessel) into water that
is not drinkable in order to keep it cool. Likewise,
cold water (in a vessel) may be submerged into hot
water in order to warm the former. One whose
clothes have dropped into the water while on the
road may unhesitatingly continue on one’s journey
wearing them (i.e. and not worry that the act of
walking in them will dry them.) And, when such a
person arrives at the outmost court (of the city or
village to which he is traveling,) he may spread his
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The Mourner's Kaddish*

Magnified and sanctified be the great name of God in
this world created according to divine plan, and may
God’s sovereignty be established speedily and soon dur-
ing the days of our lives and the lives of all members of
the House of Israel, and let us say, Amen.

The congregation joins the mourners in reciting this line.
May God’s great name be blessed forever and throughout all
eternity.

The mourners continue:
May the name of the Holy One, source of all blessing, be
blessed, adored, lauded, praised, extolled, glorified and
venerated in language . . .

Except between Rosh Hashanah and Yom Kippur, say: more exalted
Between Rosh Hashanah and Yom Kippur, say: entirely more exalted

... than any blessing, hymn, ode or prayer recited by the
faithful in this world, and let us say, Amen.

May we, and all Israel, be blessed with great peace that

comes to us directly from heaven, and with life, and let
us say, Amen.

May the same God Who brings peace
to the heavens grant peace to us and to
all Israel, and let us say, Amen.

*The Mourner's Kaddish appears in transliteration on page 397.
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Psalm 27

During the weeks between Rosh Chodesh Elul and Hoshana Rabba,
we read the twenty-seventh psalm at the conclusion of the evening service.

YR M OIRPN En YN MR o T
NN SoK? oY %Y Zap3 TINON mn N
nInm oN .50 1517:: man °% SN MY s
mnbn %Y TIPR o v:b N7 NS fabiat vb::
ANIN M NN vn‘mw nON QYis 7N NN
mmb M0 o 52 i Iz My WpaN
i2v3 Cuow o3 15:31: wv:bn pintil=Vhe
spnimy v HoN anes mne Y s
NN2INT SNiBae N Sy oNt o nmy
M7 NN ATYE AYhD o Do
25 N T2 1Py M RPN YD M vy
"moR O WA M IS NN D Wwps
SN 0 MY 772Y O3 vl O uEn Tl
MANT AR 92 oYW TN S1amvn ‘:m PN
AW AT M TN S9N ANSY paAry
PIF U2 RN 58 2770 R T NN
N> WA onn nE RY W 3 Mmp 3
N MR TN YIND M 3703 NiNIG SmIND

P ON MR 737 YRNN P m

After this psalm is recited, the Mourner's Kaddish is repeated.

TZUR YISRAEL

clothes in the sun to dry, but he must not do this
publicly.

One who bathes in the water of a cavern or in
the hot springs of Tiberias, though one dries one-
self with ten towels, must not carry them off by
hand. If ten persons dry themselves, their faces,
their hands, and their feet, with one towel, how-
ever, they may well carry it off in their hands.

One may anoint and rub the stomach, but one
may neither massage or scrape it. One must not
descend into a muddy pool, nor may one take an
emetic on Shabbat. One also may not stretch the
limbs of an infant, or put back a rupture. Indeed,
one who has strained his hand or foot must not
pour cold water on it, but he may wash it in the
usual way and, if he thereby becomes cured, it is
well.

A man may borrow jugs of wine or oil (on Sab-
bath) from an acquaintance, provided he does not
say to him: “Lend (them to) me.” A woman may
similarly borrow bread from a friend. If the man is
refused (by his acquaintance), he may leave his
upper garment (as a pledge) with the lender, and
then settle his account after the end of the Sabbath.
When the eve of Passover fell on Shabbat, the cus-
tom in Jerusalem was for a man to leave his upper
garment with the vender, take his paschal lamb,
and settle his account after the festival ended.

A man may count the number of his guests, and
also of his extra dishes, verbally, but not from a
written list. He may let his children and household
draw lots at table (so as to determine to who is to
have one dish and who is to have another) provid-
ed he does not intentionally stake a larger portion
against a smaller one because it is forbidden to play
with dice on the Sabbath (and this practice resem-
bles a game of chance too closely) They may also
draw lots for the holy sacrifices on a festival (so as
to determine which priest is to have one sacrifice
and which is to have another), but not for the edi-
ble portions of the sacrifices (in order to determine
to whom each piece belongs.)

One must not hire laborers on the Sabbath,
nor may one commission another to hire them.
One must not stand at the extreme limit of the
Sabbath boundary and wait for dusk (i.e., the end
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of Sabbath) in order to hire laborers (beyond the
aforementioned boundary), or gather fruit beyond
it. If, however, one notices fruit beyond the Sab-
bath boundary, one may await the dusk at its
extreme limit, and then bring the fruit back (after
nightfall.) Abba Saul laid down the rule: Whatever
[ am permitted to prepare for the day following
the Sabbath, I may get ready for at dusk on the
Sabbath.

One may await the dusk at the limits of the
Sabbath boundary to furnish what is necessary for
a bride and for a corpse, to bring a coffin and
shrouds for the latter. If a Gentile brought mourn-
ing flutes on the Sabbath, an Israelite must not play
them unless they be brought from the vicinity. If a
coffin had been made and a grave dug (on the Sab-
bath), an Israelite may be buried therein. If, how-
ever, it was done on purpose for an Israelite, he
must not at any time be buried therein.

One may do all that is necessary for a corpse
(on Sabbath.) Therefore, one may anoint and
wash the body of a deceased individual, provided
one is careful not to dislocate its limbs. A pillow
may be moved from under the head of a dead
individual and the corpse itself may be put on
sand in order to keep it (from putrefying) for as
long as possible. Its jaws may be tied to prevent
them from dropping lower, but not for the sake of
bringing them together more closely. In like man-
ner, a beam that had been broken may be sup-
ported by a stool or bedstead to keep it from
breaking still more, but not in order to make the
beam stand erect again.

One must not close the eyes of an individual
while he is expiring on the Sabbath or on week-
days. Indeed, whosoever closes the eyes of a
dying person even an instant before death is a
murderer.

One who is overtaken by dusk on the road (on
the eve of Sabbath) must give his purse to a Gen-
tile (while it is yet day.) If there is no Gentile with
him, he must put it on the ass. As soon as he
arrives at the outmost court (that is, the court-
yard of the first dwelling of the first town or vil-
lage he reaches), he must take off all such things
as may be handled on the Sabbath. As for the
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Psalm 27
During the seven weeks between Rosh Chodesh Elul and Hoshana Rabba,
we read the twenty-seventh psalm at the conclusion of the evening service.

(A psalm) of David.

If A ismy light and my salvation, whom need I fear? If A is
the stronghold of my life, of whom then should I be fright-
ened? When evildoers draw near to me to devour my flesh,
when my enemies and foes approach, they stumble and fall.
Should a platoon camp against me, my heart shall not know
fear; should war be declared against me, even then shall I
remain confirmed in my faith.

One favor have I asked of A and I request it now anew: that

[ be permitted to dwell in the House of A all the days of my
life, so that I might gaze on the beauty of A and tarry forever
in the divine sanctuary. For God will surely conceal me in the
Temple—the divine sukkah—on a day of evil, hiding me in that
protective tent, lifting me up onto a rock. Indeed, as I offer up
the kind of sacrifice attended by trumpet blasts in God’s tent, I
can see my head lifted up higher than any of the enemies who
surround me; I shall sing and chant hymns to A . Hear my
voice, A ,when I cry out; be gracious unto me and answer me.
I heard my heart say, “Seek me” to You, but surely it is I who
need to seek out Your face, A . That being the case, hide not
Your presence from me. Turn not from Your servant in anger,
for You are my help; neither forsake nor leave me, O God of my
salvation. For although my father and my mother have left me,
A shall care for me. Teach me Your way, A ,and guide me on
the level path in order to confound all those who are watching
my every move. Give me not into the hand of my enemies, for
false witnesses out to inspire violence have risen up against me.
Perhaps they would have already vanquished me, A ,had [ not
believed it to be my lot to look upon the goodness of A in the
land of the living. Hope in A ! Be strong and may your heart
be of good courage; hope in A !

After this psalm is recited, the Mourner’s Kaddish is repeated.
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*This hymn appears in transliteration on page 583.

TZUR YISRAEL

things which must not be handled (on the Sab-
bath), he must loosen the cords so that they fall
off themselves.

One may untie (large) bundles of straw for
cattle, and one may also strew stalks for them.
One may not, however, undo small tied bundles.
Herbs used as fodder and carob pods must not be
cut up for cattle, large or small. Rabbi Judah per-
mits the cutting up of carob pods for small cattle.

A camel must not be force-fed (to fatten it on
Shabbat), nor, (for that matter,) may it be forced
to eat at all. Food, however, may be put into its
mouth. Similarly, calves must not be crammed
with food against their will, but food may be put
into their mouths. Poultry may be force-fed, how-
ever. Water may be poured on bran, but the bran
must not be kneaded. One must not put water
before bees, or before doves in a dovecote. One
may, however, put water before geese, before
poultry, and before house pigeons.

Pumpkins may be cut up for cattle, and carrion
for dogs. Rabbi Judah says: If the carrion was not
yet carrion (that is to say, if the beast had not yet
died) before the Sabbath, it must not be cut up. In
that case, it is not part of what had been provided
(for consumption on Sabbath and is, as such, for-
bidden.)

A man may annul vows (of his wife or daugh-
ter) on the Sabbath, and one may consult (a sage)
as to vows (relating to objects) required for the
Sabbath. Sunlight may be shut out by window
blinds. A piece of fabric may be measured and so
may a mikveh be measured to ascertain whether it
is or is not of legal size. It happened in the days of
Rabbi Zadok’s father, and in the days of Abba Saul
ben Botnith, that they shut up a window with an
earthen jar, and then tied another vessel to a pole
with papyrus, in order to ascertain whether there
was an opening one span high or not (between
two buildings, this being the minimum space nec-
essary for impurity to flow from one to the
other) From them, we learn, that (in certain
cases) it may be permitted to close, to measure,
and to tie on the Sabbath.
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DEDEDE

n the Hilkhot Shabbat (‘Laws of the Sab-

bath”) section of the third book of the Mishneh

Torah, Maimonides turns to the laws of Shab-
bat and provides a filly organized djgest of Sab-
bath laws culled from every corner of rabbinic liter-
ature. In the fifth, twenty-ninth and thirtieth
chapters of his treatise, the author turns lo the
issues of kindling the Shabbat lamp on Erev
Shabbat, the recitation of Kiddush and the general
obligation to endeavor lo make Shabbat into a day
of leisurely, spiritually worthy repose and it is these
laws that are presented here in a fiesh transiation
by the editor of this volume. (The use of Shabbat
candles in place of oi lamps was, apparently,
unknown in Rambam's day,) Words and phrases
within parentheses are lhe elucidatory or editorial
comments of the transiator.

Chapter Five

Lighting the Sabbath lamp is neither an optional
activity that one might feel free personaly to
decide whether or not to perform, nor is it a
commandment that one may feel entirely justified
avoiding, like the commandment to create an eruv
s0 as to be able to carry within a common court-
yard (which one has no obligation to create if one
has no interest or intention to carry anything out
of one’s home) or washing one’s hands before
eating (which one may feel entirely free not to do
if one has no intention of eating bread.) Instead,
the lighting of a Sabbath lamp is an obligation that
devolves upon men and women, in that both men
and women are obliged to have a lamp burning in
their homes on the Sabbath. Even those who
barely have enough money to buy food and who
support themselves by going from door to door
to beg for help—even such people are obligated
to spend part of the money they receive on (suffi-
cient) oil to light the Sabbath lamp, for this is a
(major) part of the commandment to take pleas-
ure in Shabbat.
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Yigdal*

May God be praised continually, beyond all song and rhyme,
Our God, forever fully real, outside of space and time.

Alone, yet never lonely, God is wholly one,
Unity unending, Being never done.

With neither form nor body, without reality,
Redolent of holiness, suffused with sanctity.

e 9

Anterior to being, before all “is” ere was,
Existing without ending, outside of “did” or “does”.

Supernal source of governance, commander of all flesh,
Majesty triumphant, ultimate greatness.

Source of seer and prophet, origin of vision,
Speaker of the oracle, source of human wisdom.

Friend of Israel’s greatest voice, our holy teacher Moses,
Who knew the glory of our God, just as Scripture shows us.

A Torah fully true and real, God gave the holy nation,
A revelation wholly real, beyond mere inspiration.

God’s Torah can ne’er be void, as known to all the sages,
Its statutes are eternal, its mitzvot, for all ages.

Omniscient is our holy God, aware and full prescient,
Aware and fully cognizant of all mankind’s transgressions.

God pays back with goodness to all of us who earn it,
But wickedness is paid back too . . . and villains soon discern it.

A Messiah will be sent by God, his arrival thus our fate,
To justify the faith of those who sit patiently and wait.

The dead will rise up from their graves, unimpeded by resistance,

May God be praised for all time, God’s name for all existence.

*This hymn appears in transliteration on page 583.
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